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God Maha Vishnu, it is said, has been asleep from
‘Ashadha  Sukla Ekadasi. True itis! Having appointed
God Indra to reign in the Heavens, the Moon to reign in
the Antariksha, and Babu Rajendra Prasad on the Earth,
ﬁé”hasnothmg to worry as it were and has gone to sleep
unburdening his shoulders. Note:- The Bharat may be
afterall one of the many nations, and may not rank among
‘the leading; yet (the poet claims) the one voice of the
‘Bharat which was once the cradle of the Vedic lore,
”Whlch has been of late, the Mother of Mahatma Gandhi,
and-which is now under the care of the three great souls
Babu Rajendra Prasad, Radha Krishnaand Jawaharlal Nehru,
has got enough moral force to invoke peace unto the
humamty at farge. Hence it is claimed that Rajendra
Prasad is appointed as the custodian of the human race,
though he happens to rule but one nation.
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The Bharat, Our Mother, has appointed you to
carry her message, the voice of the upanishats, invoking
peace unto Life at large, to the distantest corners of the’
world. Oh Radhakrishnan! Scholar of Scholars! You
have no equal in this respect, all over the globe, for the
flow of your words is nothing short of that Ganges that
falls from the heights of the Himalayas.

Tagore brought the poetic vision to bear upon and
sublimate politics; Mahatma Gandhi brought Devotion
to the Divine to bear upon and’ sublimate politics.



The anthor dedicates this humble work

To

DR. S. RADHAKRISHNAN,
VICE - PRESIDENT OF INDIA

in whose voice
reverberates the message of the Bharat to the
humanity at large.






Whereas you have brought philosophy the science of
sciences to bear upon and sublimate politics. Thus we
have had as though the three-fold Vedic literature.

If the Gold of Western Culture is given to have
the fragrance of the philosopy belonging to the Bharat,
then that will be the fortune of the human race all over
the world; | believe that synthesis has been achieved in
your integral personality.



INTRODUCTION

A word of introduction is necessary to clarify the title of
the book. This volume forms the first of four volumes altogether
running into one thousand verses, Since most of the verses
herein describe the place of man in the Divine Cosmic Picture |
have termed it the Bhagavad-Vibhuti-Pada.

Nowadays very few there are in India who are writing in
Sanskrit. Even the few writings are lost on the public for want of
elucidation. Lest this should meet the same treatment, | have
chosen to give side by side an English elucidation. Since it is not
a translation, care is not taken to be literal in bringing out the
meaning of the verses.

The famous Astronomer Brahmagupta wrote a book
called Khanda Khadyaka. There it was explained as guzar: @y
zfq @ewig T GveEEE | Since the meaning s very
appropriate for a work of this nature wherein verses are written
under various titles | have adopted the same name.

An appendix under the title “ The Voice of the Upanishats "’
has been added, in which some of my thoughts are expressed dealing
with the same subject matter. Though perhaps it appears dis-
connected with Sanskrit Kavyam, yet | have chosen to add it, so as
to give a sort of completeness to my thought.
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Our beloved Prime Minister, Nehruji, | call thee
a Mahapurusha; our Bharat, nay, our Mother Earth is
fortunate by thy birth on this soil. Even Mahatma Gandhi,
who knew no pride otherwise, prided on thee as his
worthy disciple (even as Krishna had a worthy disciple in
Arjuna and coming nearer our times Ramakrishna Parama-
hamsa had one in Swami Vivekananda). Even as the Sun
sets bestowing light on the Fire so did Mahatmaji place
his Moral force in thee and went to grace the Heaven,

2

Thy sacrifice, thy courage, and thy spirit of service
to the humanity at large, automatically command the
respect of thy countrymen who therefore, show their
highest respect for thy words and lead. It is said in our
Scriptures that only one who is born as a deputy of the
Divine is given to rule a nation and it is no wonder there-
fore if people worship thee as one such.

3

Thy mind is always preoccupied with a spirit of
service to the human race; thy words are established in
Truth and are uttered from the depths of Truth; and
thy action sponsored by such a mind takes its course
according to thy words, come what may. Art thou not
therefore of Divine potentialities ?

4

There is nothing that thou desirest, either position
or wealth or fame; yet position seeks thee for executing
the Divine programme of serving the cause of humanity.

5

People seek thee as a leader as in times of yore
people looked to Rama as thier beloved king. Though
thou never talkest of religion or spirituality thou con-
cealest spirituality in thyself, for otherwise, how dost
thou carry out 2 selfless Divine programme namely con-
stant spirit of service to uplift a nation from out of its
backwardness? Verily thou art carrying out nothing but
a Divine mission,
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The totality of cosmic manifestation is only a part
of Him; much more lies beyond, immortal in the Heavens.

—Krishna Yajurveda
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INTRODUCTION

Having bowed to the feet of my Teacher, which are
no other than lotuses, the abode of sfi: i. e. Goddess of
Wealth and Goddessof Learning as well (Ref. “ sgaemraria
qﬁfq |rfe sfiegar @at»  Veda—the three Vedas put
together go by the name Sri and Amrita, The following
Vigraha is intended here: sfizer sfizw F%Tﬁ; St i
gerRTgag fEm e s aw &g gETgswE =
aanigd | Both Goddess of Wealth and Goddess of Learn-
ing are depicted as residing on a lotus. Vide garressr and
qr sAqqarraar) and having bowed to the goddess of Saras-
wati, and again having invoked the feet of God Vighnes-
wara, which have the power to remove obstacles from my
way helping towards a successful completion of this work;
having further performed the inauguration of this ceremony
of this poetic work by drinking thrice from the nectar of
literature that flowed from the lotus-faces of ancient poets
(In the Hindu ritualism the inauguration of a ceremony
begins with what is called sirema i.e. taking three sips of
water uttering the words of the Lord), | propose to dabble
in writing this humble work of mine which, | intend, to
rouse the interest of young lads in Sanskrit poetry.

2

| am attempting at writing poetry in Sanskrit,
which is acclaimed as the language of Gods in spite of
my being unequal to the task; |crave the pardon of
learned men, for, | am sponsored by a sense of vanity to
acquire the fame of a poet. It is said thata work of
poetry brings fame and helps to attain both a mundane
glory as well as a Heavenly bliss and further plays the
part of one’s housewife (in correcting the vagaries of the
wayward husband); hence this ' work of mine.



QUSEI
3

F1:4 Fgalt ogfefsd q@ft ot @
qeEMET FAMRE g g
FEAE aHEST T FS AR Aot
dg=arl & Feaffeay Gedy s |

4

AETRAT ATH T g EEAT: qaFaa

T3: Aiiag wagf aenfgstearn
fp &g & TWal T SEREAT
fifs fagr ¥ fEafd war seafy a9 1)

5

wEEfeg s Eiigras & s
T JHH SR AT

gafq il 95 9gy @g T W@
ERF 17 ageseArd & wfian |



LR 5
3

It is deemed praiseworthy even to make a beginning
to write apoetic work; hence | begin, If it is argued that
only one who is equal to the task must venture in that
behalf, true, but | answer this way. Elders say thata
man, who says that he is going to Benares, already
attains as much as by going to Benares; just in a similar
manner, when [ say | am going to write a poetic piece in
Sanskrit, | believe | have already achieved something in
that behalf,

(Ref- =1 Fraft MY A5 (EEETE
iy FARETd FROGEERS Sag |

4

. Once upon a time there excelled in India poets
like Valmiki, who were seers and as though incarnations
of the Goddess of learning; who else can put his pen
to the paper, if he realizes that. So saying my tongue
prattles something obsessed by chame

5

Many poets try their hand at poetry; but it is
given to some alone to write really good poetry which
acquires a name even as many men attempt to sink wells.
for water ; not all of them succeed in reaching the waters,
only a few of them attain currents of water, '
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It is said in the Upanishats that every creature, be
it a man or an animal, acquires pleasure by attaining
something which is palatable; that is why the Upanishat
depicts Brahman as the quintessence of existence. Even
as the animal rejoices in the outward pleasures like
eating and drinking, even as pandits rejoice in the
Brahman, just in a similar way, a poet rejoices in singing
himself into poetry.

7

That Goddess of Learning, who is depicted as a
Cosmic Power working in men towards a divinization
from their human level, that Goddess of Learning who is
manifesting herself in many forms in the world-literature
at large, that Goddess of Learning who is described as
residing in the face of the Creator in the form of the
Vedas the eternal truths, may that Goddess of Learning
instil sweetness into my tongue.to sing the praise of the
Almighty. Vide f&ar & agaaar etc.—Veda

GOD’S CREATION
8

Oh Lord of the Universe decorated with thou-
sands of crores of Suns! Oh God! Who has created
as though by jugglery a wonderful universe called
by the scientist the so-called space-time continuum; the
whole world is obsessed by Ignorance unable to under-
stand your creation which is a stupendous impenetrable
enigma ; who am | a pigmy to probe into your status and
Lordship? Pray, give me, a sweet and auspicious tongue
to say a few words in that behalf.
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How many have not been born and have not died
ever since the dawn of creation, Kings and Emperors,
Poets and Prophets, Hermits and Rishis on the one hand
and on the other an exceeding number of low-born and
miserable, poor and decrepit, ignorant and stupid
men? Is there now anybody who knows their history;
what vicissitudes they had; what joys and miseries they
had enjoyed and suffered while alive; perhaps the Sun
and the Moon alone remember them all who have been
watching everything from above.

10

Where from does this creation proceed, whereto
and wherefore? Is there a single soul however scholarly
he may be, who can give out the answer to this question?
When that is so, who am | a pigmy oh! Lord! to know
the secret of Thy Being?

Some modern agnostic scientists declare that the
‘truth of existence is forever beyond our comprehension.
If that be so, the entire life of man, however great he
may be, is no more than that of a blind man capsized in-
to a well; and further what all has been taught by the
Vedanta and the Upanishats ceases to have any meaning, -

(2)
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Some scholars argue that Monism is the truth of
life; some plead that qualified monism is the truth; some
more say that the secret is nothing but dualism and in
this way different men pursue different paths and an
average man can never understand which of these he
could verily follow and hence keeps silent over the inquiry.
Oh God! The Truth of Thy nature is beyond the
comprehension of anybody in this world; it is a divine
algebra ununderstandable to mortal men; it is a divine
logic and a magic to men.

I3

How is it that a jiva an individual soul gets into a
mortal coil; scholars say that the past Karma or action is
responsible in that respect; if that be so, there must have
been a body in the past as well to have done that past
action; again to have had that body there must have been
still a previous birth and so on. There seems to be no
beginning just as in the case of a tree and a seed. Who-
ever knows how to answer this problem ?

14

Some worldly men cry a halt to every philosophi-
cal inquiry saying that it is all metaphysics and it would be
a wild goose chase to try to understand what could be
never understood; but wiser men say that an attempt has
to be made in that behalf; for otherwise we could not
have had the galaxy of Rishis who are reported to have
attained a glimpse into the truth.
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Most men are but automatons; they give up all
pursuit of higher knowledge and live the life because they
are given to live; they go their way but do not pause and
think and thus lead the life of dumb driven cattle. But
behold! Oncein a way, one amongst a million there
will be born a man who hath that fire in his bosom which
begets in him a craving to understand the divine mystery,
Such a man was Acharya Sankara !

16

Even as achild cries in the night, cries for the
light only with acry, just so and no more is even the
‘greatest of scholars doing something as the desire dictates
and leading a life which is a beating about the bush and
is not endowed with a direct perception or light.

17

The very fact that even the greatest of men has
been born into a mortal coil subject to disease and deter-
loration and the very fact that the strongest of men has
one day to die a simple death must inform us that we are
no masters of our own destinies; knowing this full well,
why do you mortal men! arrogate to yourself a status
which you don’t - really have. If you realise this all your.
pride vanishes of its own accord.
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| pay my homage to that Supreme Consciousness,
which it is that inspires hunger in all the creatures, and
at once which it is that is fed; which it is that regulates
inhaling and exhaling in them, which it is that presides over
the working of the senses, which it is that knows through
those sense-perceptions, which it is that enjoys, talks,
suffers and does ever so many things and which it is that
is all the play of this universe.

19

| pay my homage to that Supreme Divine, which
was as though non-existent before creation but which
was there in a potential form like the tree in a seed, and
then which has unfolded itself into this space, time and
matter, into this universe with its infinitely differentiated
forms constituted by the Ether, Wind, Fire, Waters
and the Earth,.

20

| pay my homage to that Supreme Divine, which it
is that brought me into this universe and which it is that
sustains me; | am answerable to that alone in all my
actions. Though by my birth 1 happen to be 2 member of
this world of men, my life’s programme has nothing to do
with them strictly speaking inasmuch as my moorings are
in the Nodus of Immortality even as the circumference of
the circle is centred round the centre.
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Oh'! Lord of the Universe! When my mind begins
to dwell on you, there in my prayer, never does your
namelessness or formlessness appeal to me, On the
other hand, your infinite kindness in having created
delicious food, sweet water, nutrious milk and various
other useful things of the world, appeals to me and
commands my prayer to you.

22

Roasted by the haughty heat of the scorching sun
of the Tropical Summer, if a man, tired and thirsty, by
good luck finds a sweet river of limpid water; bathes
therein and quenches his thirst, if even then, Thou dost
not occur to his mind, who hast created such life-giving
water (The word sfigsf means at once water and life) if
even then he does not pay Thee homage, is he a man?
(Perhaps he is a monkey; note the pun on JraT: )

23

That Supreme Almighty who created food
before creating my hunger, sweet life-giving water,
before my thirst, my senses of perception before things of
the World, to Him, of infinite kindness, to Him, who it
is that sustains the Universe | pay homage.

(3)
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Oh! God! Thou art creating billions and billions
of creatures day in and day out; art thou not satis-
fied with all of them; why hast thou brought me also
into this cosmic picture, a worthless and a useless person.
| do not know what purpose you expect me to achieve,
when | am so engrossed in my worldly life !

25

Kings of Kings there are who are given to roll in
wealth; and scholars there are a good many in number,
who are given to advance the realms of knowledge; Oh'!
God ! Their lives are worthy and deserve to be lived ; on
the other hand what earthly purpose is served by the life
of a person like myself, who is neither well-placed in life
nor is ascholar who can contribute something to the
advancement of knowledge ?

26

When | reflect upon the lives of great men, men
of status and men of knowledge, kirigs and poets, then |
despair in my life and feel that my life is not worth-living;
on the other hand, when | reflect on the lives of millions
of other men steeped in poverty and ignorance, then |
thank you, Oh God, for your having had this much of
kindness towards me in having created me to be at least
what | am, '
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Oh, God! Why have you created billions and
billions of insects, why the trees and creepers, why so
many kinds of venomous lives like the serpent and the
scorpion, wolf and tiger and on the other hand why
billions of men; what is it that you expect by creating
all these, | amat 2aloss to understand. Is thisonly a
play of yours or could it be meaningless ?

28

Lord of the universe! | am not identical with my
body but am the consciousness encaged in it; as such. |
feel, | am something like a fish ordained to reside in the
bosom of the ocean, like a frog in a well, like a goat that
is bound to a pole and like an insect that resides in a
dunghill. Born into a universe which is a wonderful play
of space, time and matter, and drifting blindly in it with-
out the least understanding of its nature, how can |, a
pigmy, understand Thy status ?

29

What am |, a particle in the immensities of space,
wherein billions and billions of stars which are all, we are
told each a sun of mighty dimensions,rolling like tiny balls
of fire, (The word fieuIq¥ is significant in Sanskrit meaning
the sky which is depicted as the foot of Lord Vishnu,
meaning thereby that much more lies beyond the cosmic
manifestation, which is Godhead.) what is the lease
given unto my life in the enternities of time, wherein
even the Life of Brahma (In Hindu mythology Brahma is
the creator of the universe, and a subordinate of God-

head, and-his life is depicted as 4322 10° X365 years)
transpires like a twinkle of the eye.
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Who am | i.e. what is the consciousness that
resides in my body? Who is it that has been my mother;
how did my father come to be my father? What was
the spiritual relation of my parents to me? What again
was the spiritual bond between myself and my other
relatives like my wife? Really on reflection, | feel | am
thrown into a mortal coil by some Supreme Force, which
| do not know, and thus find myself directed to lead an
ignorant life which is at once stupefying and miserable.

31

My vision is feeble. not given to see either a thing
too near or one too far; my hearing is very limited not
given to cognize either too low a sound or too loud a
one; my mind wanders hither and thither as though
pulled on all sides by the ropes of the senses; such a
pigmy like myself, how can | understand thy status, Oh!
Lord of the Universe,

32

Some are afflicted by poverty; some by disease;
some are made stupid and lacking in culture; in spite of

this, none looks to you in supplication, VVhat is more
surprising than this? s not a man just but an animal?
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Obsessed by pride, one says that thou dost not
exist; one believes in thy existence but wanders in life
without any moorings not dedicated tojThee, One is
always struck by doubt whether thou art or not, and
thus perishes never solving one’s doubt. We, mortal
men, every one of us is stupidly ignorant of the Truth
of Thy Existence.

34

When it is said ‘“There must have been a Creator
of this Universe for otherwise how could the organic life
in the form of trees, insects, birds, beasts and men
sprout up and evolve?” there are people who ridicule and
say that theism is also a kind of mental disease; what
more is the consummation of man’s egotism?

35

Hullo! Forty five long years have already elapsed
since | was born into this world and when | form an
estimate of my life, | must confess | have served no
purpose at all. True it is. that | have been always in
pursuit of wealch but alas! [am left poor in spite of all
my endeavour. | have been trying to make a name for
myself but still 1 am nobody in this wide universe; nor
could | enjoy life always being affiicted by disease and
misery. But one thing | could have done without
complaint namely dedicating my life to the Almighty,
which is the real purpose of my life; but that | never
did, being stupid.

(4)
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What sense of limitation is suffered by the tree in
being ordained not to move even if there be the craving
to move; what sense of limitation is suffered by the
animal in being ordained to be dumb even if there be the
craving to speak ; what sense of limitation is suffered by
man in being ordained not to act according to his will
and pleasure; the ordaining Will Supreme in all these
matters, we shall pay homage to.

37

| am able to see, because | am given to see; |am
able to speak, because | am given to speak ; why, | am able
to live, because I|am given to live; Oh! God! | have no
potentialities of mine; Thou art the power in me.

38

Oh! God of the Universe! When it is not possible
to hinge my mind to thy feet, (which is perhaps a
simpler thing) how can | expect to know the mystery of
life, with my finite intelligence ? Nor am | able to follow
the path of ritualism prescribed by the Vedas—Oh, God!
My life has been a waste all these years. Thou alone art
my parent and guardian.
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39

Even now, at this advanced age of mine, my mind
is not satiated with this monotonous meaningless life;
even when the body has aged sufficiently got worn out
my mind does not cease getting engrossed in the dull
routine of life; it does not get interested in the rightecus
paths of action laid down by the Veda nor does it cease
getting engrossed in the pursuit of worldly pleasures. Oh,
God ! it appears impossible to control the mind and make
it obey my will and so | invoke thee to come to my rescue.

40

It is not impossible to acquire knowledge, however
difficult it might be; it is not difficult to acquire money
or fame, however strenuous it might be ; but it seems
highly impossible to abandon the love that one bears
towards one’s body; | pay my homage to that great soul,
who has no love for his own body and yet rejoices his
existence and what is more does not fear even death.

WHO AM I?
4]

The earth is my mother and the starry sky my
father; so says the Veda just as it is said by a poet ‘Lord
though 1 live on earth, a child of the earth, yet | was
fathered by the starry sky.” what does it mean? No doubt
the body is a combination of the Elements Earth, water,
fire and air; yet the consciousness that impregnates it has
its moorings beyond immortal in the Heavens. Ref
qriser fagargarta etc. Veda i e, the totality of cosmic
manifestation is only a part of Him; much more lies
beyond, immortal in the Heavens.
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42

From what bosom of Time am | born unto this
world and into what depths of Eternity shall | have to
sink; in the eternities of Time and in the immensities of
Space, what is the lease given unto my life oh Lord
of the Universe !

43

Oh! God! there wander yonder billions of stars
studded on to the celestial skies shining with a magnifi-
cent effulgence! Each one of them is amighty sun, we are
told in Astronomy.

44

This sun, of ours, it seems, is no more than a
dwarf amongst these mighty suns; this appearance of
bigness he puts on and the haughty heat that he pours
down are but the result of his proximity to us compared
with the stars.

45

Behold even this Sun compels the planets from
Mercury to Pluto to be going round and round him and
sustains them in their orbits by his power even as the
present-day ministers occupying their positions of power
wield the populace going round them for this and that.-
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46

This Earth of ours, after all, a very average globe
among the many planets has acquired the name Mahi
which means ‘very big’. Likeaball it floats in space
being endowed with a self-sustaining power belong-
ing to the Divine,

47

On her surface extend many continents one of
them being this Bharat (India). Again in this Bharat there
are many states, one of which goes by the name ‘The
Andhra’ to which | belong.

48

In this state of the Andhra, occupying a place no
more than a point as it were, | am still given to look
upon this mighty universe as though 2 spectator. | have
my roots in the nodus of immortality; | pervade and
extend beyond the cosmos; | am the consciousness
universal and | am the enjoyer of a blissful existence. Refer
to the Taittiriya Upanishat stzat €1 TIAST Haex etc.

(5)
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49

It is said that this cosmic manifestation goes on
during the day of the Creator and its dissolution takes
place during the course of His night. During that day of
His called Kalpa, we are told that six Manvantaras (The
rule of six Manus or Divine Rulers, have elapsed and that
the seventh Vaivasvatamanvantara is now current; in this
Manvantara have elapsed again twenty seven Maha Yugas
(a Mahayuga is a period of 4320000 years).

50

[n the twenty eighth Mahayuga or simply Yuga as
it is called, the first three parts (or steps as they are
called) namely Krita, Treta and Dwapara have gone by ;
we are now in the fourth part called Kali in which again
have elapsed more than five thousand years in its first
quarter.

51

Then | am born into this world (as though from
a minus infinity on the X-axis, exist in the infinitesimal
finitude so to say and again exit into the plus infinity of
the axis as it were) and what is my life less than a twinkle
of the eye (as it appears to be) in the bosom of Time.
Oh! God of Gods! and abode of bliss! | stupefy when
| think over the unimaginable immensities of your Estate
and the infinite vistas of your Time!
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WHO IS A PANDIT?
52

The Pandit excels, who aspects with one eye the
inner dynamism within the microcosm of an atom, and
with the other, the stupendous dynamism of the celestial
bodies extending into the infinities of space.

MAN’S LIFE
53

Life appears to be a dull monotonous routine day
in and day out; the same thing has to be done again and
again.

54

Even as the Sun has been rising and setting from
times immemorial and the seasons rotating year after year
in the same routine.

55

What waters reach the ocean get again evaporated
and formed into clouds and when the clouds again rain
those waters are formed into rivers which again pour Into
the ocean (thus the same cycle of events takes place
endlessly). | -
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What has been eaten, drunk and slept yesterday,
appears as though it was never eaten, never drunk and
never slept since again it requires to be eaten, again it
requires to be drunk, and again it has to be slept,

57

Mangoes were eaten last year to one’s fill; again
they attract one’s mind which craves for a new dish as if
it had never had it.

58-59

A beggar starts to earn a little; when that is had,
his desire does not stop there; he goes on earning and
earning if that he could and if perforce he happens to
lose what has been earned, behold ! his desire never dies
though he suffers from a sense of frustration.

60

Again and again one is born and again and again
one has to die; what message is carried home to us by
this wonderful universe?
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61

One is born here and one dies there; one is
married here and one loses his wife somewhere else.

62

It is given to some to rejoice in perennial bliss
whereas some are thrown into unfathomed depths of
oceans of misery. '

63

To some God appears to be a cloud that rains
nectar wheras to some he appears to be that terrible God
who does unsurmountable misery and deals death with a
stone-heart.

64

Wherefrom are men born; how are they born,
~how do they grow and why do they die, whoever knows
the substance of this life?
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THE BOOK OF NATURE
65

Why thou scholar! poursst into the books of
human brains? Read, if thou canst the Book of Nature,
the Book of the Cosmos, written by the omniscient
creator; 2 book second to none; canst thou tell me why
billions of globes go round the skies and why the Earth
spins like 2 ball with a tremendous momentum?

66

What sponsors the Sun to go round the skies and
in whose obligation does he sustain the Earth?  What
motivates the Moon to go round the Earth over and
again? For fear of Whom does the wind blow and why
do rivers flow? Wherefore is the cloud formed and why
does it wet the Earth?

67

Mother Earth has fire in her bosom. We hear
there is fire even in the depths of the oceans, which
goes by the name Badabagni. [n spite of this, what a
wonder ! she puts on as though a smile covered with
trees, creepers and crops and strewn with flowers and
fruits. Ref. the Veda gfud smrear |rfvmmr arear ete. i e.
Mother Earth is all peace; she is so in spite of the firein
her bosom;- may she erase the misery of my heart.
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68

What a wonder! This space around us which
goes by the name Antariksha and which has the
wind in its bosom, wind which has the potentialities
to create cyclones and cataclysms, just sends outa frag-
rant pleasing breeze, which is called prana i.e. life, (i.e.
which gives prana, life) and thus puts on a peaceful face
even as a great Monk has always a smiling countenance in
spite of possessing dormantly a power to curse, Ref.
FRF TS AT+ AATFATATTE etc.

THE MANGO TREE

69

Oh Mango tree! Thou alone leadest a blessed life;
for thou offerest a cool shade to him who is scorched in
the summer sun; then fannest him with thy hands of the
branches and finally feedest his hunger with thy nectar-

like fruits. Ref. Veda sgara At gasqla:

70

Oh! Mango tree! Thou alone leadest a blessed
life; for thou bearest the brunt of the hot burning sun
with thy head and savest those that approach thee for
protection from the wrath of the Sun! Though thou art
afflicted by cold winds (also Seetha and Vatha two diseases
according to Ayurveda) thou never seekest the doctor !
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7i

Only one amongst a thousand gives (Ref. grar Itrda
ar @) and even that gentleman patronizes his own man
and that too once in 2 way and even that toa little
extent; but! behold! thou givest like that Karna (a hero
of the Maha Bharat who is reported to have given what
all he had even at the risk of his life), what all thou hast
to one whoever seeks.

72

Though thou art afflicted by thirst, never thou
beggest of men to help quench thy thirst, a self-respect
whic is rarely found amongst men; thou never shakest
even when the worst of men approaches thee with an axe
to destroy thee! Oh! mango tree! Refer the Veda wrrerst
AfoTEg ATCRICYTEG & fara ariavg @i F5eg auera

73

Man’s life is cursed and miserable, uneasy and
unbearable, mentally wretched and physically decrepit;
men are afflicted by poverty and disease; thou dost not
know that poverty nor that kind of disease, Oh! Mango
tree! Thou alone leadest a blessed life !
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74

Oh! Mango tree! Thou alone leadest a blessed
life! for thou dancest like the so-called Hari Dasa (In
South India there are Hari Dasas who dance and sing the
praise of the Lord to audiences and this kind of engage-
ment goes by the name Hari Katha which hasbeen in
vogue from times immemorial) and singest the praise
of the Lord decorated with the flowers that blossom at
the ends of creepers that wrap you round and attuned
with the melodious sounds of the Cuckoo; and accom-
panied by the humming and buzzing sound of the bees,
which is like the so-called Sruti (Even Haridasa decorates
himself with garlands of flowers, and sings like the
Cuckoo while he is accompanied by what is called a Sruti
generally in the form of a Harmonium,)

THE SUN

75

Behold ; there you have the Sun, the Deputy of
the Divine who excels as the Creator of all the organic
life and whom the great Rishis worship thrice in the day
every day as prescribed by the Vedas,

76

Oh! mortal man! What is it that you could
achieve! Look at the skies wonderful decorated with
stars exceeding hundreds of crores, which are like gems
worked into a jewel worn by the foot of the Lord of the
Universe. (The word Vishnupada means at once the
foot of God Vishnu and also the sky. Vide qrgis® fazar
qarta =g f3ig—Veda, i e. the totality of cosmic
manifestation is represented to be the foot of Godhead
while much more lies beyond immortal in the Heavens.)

(7)
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77

Thou, man! look there! look at the wonderful
power of the Divine! For Whose fear does this sun rise,
go round, and set? If, for a day he does not make his
appearance, think what disaster overtakes the Earth;
offer thy homage to him thrice every day in the name of
Sandhya vandanam (Morning, evening, and midday go
by the name Sandhyas in the Hindu ritualism and it is
enjoined to offer prayer on these three occasions every-

day.)

78

Oh! God of sun! Who is the three Vedas incar-
nate?! (In Hindu mythology the Sun is depicted to be such)
You are the God depicted in the hymn of Gayatri, which
is reported to be the mother of all the Vedic hymns;
we shall worship your magnificent effulgence, which
inspires noble thoughts in us directed towards a quest of
Godhead.

79

Every object that is perceived in this world must
have had a beginning or birth; so says logic and if that
be so, you are also an object and so you must have been
born at some far-off point of time. Oh! Father, how
were you born, who was your father and how were you
rendered so burning; what material was used to give you
birth and what was incidentally responsible for your
birth ?
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80

What 2 wonder! The Sun is the centripetal force
attracting and commanding nine planets going round and
round ; it is his light that gets reflected by the Moon and
the planets which shine in their turn in all splendour,

81

Oh! God! Sun! It is you that give birth to the
clouds and they in their turn give birth to the various
planets and crops. Therefrom are born various lives,
whereby you are known as the Creator of organic life.
It is by you that people are able to exercise their sense
of vision and it is with your help that God Indra is
able to administer the world. (Indra is the God of
Heavens and the God of rain).

THE SUPERCONSCIENT
82

That Supreme Consclousness by which it is ordained
that the wind should blow incessantly across the sky,
that Supreme Consciousness Whose Will it is that the Sun
should go on rising and setting, that Supreme Conscious-
ness whose orders are carried out by Gods of rain and
Fire to do their respective duties, that Supreme Con-
sciousness, which is beyond all verbal signification we
shall pay homage to. '
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83

That Supreme Consciousness which motivates the
flow of the river towards a merger in the sea, that
Supreme Consciousness which induces the dynamism of
the clouds to run and rain, that Supreme Consciousness,
which is responsible for the timely fruit-bearing of the
trees, that Supreme Consciousness, which is beyond all
verbal signification, we shall pay homage to.

84

That Supreme Consciousness, which sponsors the
celestial globes to follow their respective orbital motion,
that Supreme Consciousness, which whips as though, the
totality of beings, bird and beast, to run after their birth
and death, that Supreme Consciousness, which inspires
the Soul of the Scholar to crave after knowledge, that
Supreme Consciousness, which is beyond all verbal
signification, we shall pay homage to.

85

That Supreme Consciousness, which appears to be
born with those who are born, which appears to grow
with those who are growing, which appears to perish with
those who perish, that perennial Supreme Consciousness
we shall pay homage to.
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86

That Supreme Consciousness, which is beyond all
verbal signification, we shall pay homage to, which is
responsible for the name and form of all the manifested
Cosmos, static or dynamic, which ordains 2 stone to be a
stone, a pot to be a pot, a black thing to be black, a
yellow thing to be yellow, an animal to be an animal, and
a pandit to be a pandit.

87

For Whose pleasure do the trees blossom in the
depths of the forests, for Whose pleasure does the Moon,
shine in the midst of the ocean; Who is it that aspects
and supervises the law and order obeyed by the distantest
celestial globes, that Supreme Consciousness, which is
beyond all verbal signification, we shall pay homage to.

88

What Bliss is enjoyed by the thirsty man while
quenching his thirst; what Bliss is enjoyed by the hungry
person while satisfying his hunger; what Bliss is enjoyed
by one endowed with ears whilel istening to a musical song,
that Divine Bliss, | shall ever pay homage to with my
head hanging down,
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89

What Bliss is it that sponsors the Cuckoos to sing
in the forest of spring, what Bliss is enjoyed by the
mother while embracing her lad; what Bliss is enjoyed by
the labourer, who has toiled hard by day and gets immers-
ed into deep sleep at night; to that Divine Bliss, | shall
ever pay my homage with my head hanging down.

90

What Bliss is enjoyed by the miser who hoards up
money, what Bliss is enjoyed by the donor who donates
the money that he has collected, what Bliss is enjoyed by
one who renounces everything in this world, to that
Divine Bliss, | shall pay homage with my head hanging
down,

91

What is it that sponsors people to live on, even
when they are born blind and lame, when they are depriv-
ed of what all they have, when they are bereaved of their
wives and children? What is it that makes a tree sprout
again even when it is cut down to the very root? To
that Divine Energy, we shall pay homage to, which is at
once wonderful and supreme,
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92

The Scholar Scientist probes into the secrets of
Nature with a phenomenal thirst for learning and
behold ! Nature unfolds her secrets to him one by one.
What is that spirit that sponsors him to dive into the
Divine mysteries; to that Inspiration, which Is itself
Divine, and which discovers its own self as it were we
shall pay homage to,

THE FLOWER
93

Man! Look at the flower. Who is the architect
thereof or is there none? If it is said that Nature alone
is responsible for the architecture, then Who Is it that
designs that Nature? It must be accepted that thereis a
Supreme Consciousness or Intelligence which makes a
meaningful world,’

94

The flower speaks “Man! Whyfore is thy birth.
Why dost thou live without a meaning? Having been
placed at the helm in the Universe, why dost thou
engross thyself only in bodily pleasures? What is the good
of your long life if it does not serve any purpose? God
has created me to tell you this moral truth of existence,
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THE DIVINE DYNAMIS
95

What is that dynamism that motivates the rivers
to flow down? What is that dynamism that energises
the celestial globes towards their orbital motion? What
sponsors the wind to be constantly blowing around? |
bow my head to that Divine Dynamis which scholars have
depicted as the Chit-Sakti of the Divine,

96

What gives the quality of smell to the Earth?
(The Hindu logicians define the Earth as that which has
the quality of smell. Vide gsr sreqet giust) What makes
everything to be what it is? To that Divine, which
assumes all qualities in its manifestation, | pay my
homage.

97

What are the potentialities that reside in the oil
which help it burn? What is that power of understandin3
and thought concealed in words of a language? What
is that power of vitality residing in food? | bow my head
to that Divine Whose expression it is all.
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MODERN SCIENCE
98

Hullo! Modern physics reveals that an atom is just
like the solar system, a nucleus situated in the centre like
the sun, attracting charged particles called electrons in
the place of planets and again on further analysis those
charged particles are discovered to be just waves of
energy; hence on ultimate scrutiny, the whole world
dwindles into nothing substantial but only an energy
bearing no perceptible form.

99

The universe has just but an appearance, says the
Upanishat and many of the ancient Rishis reiterated that.
The same is borne out by the discoveries of Modern
Science as well which reveals that the entire universe is
nothing but the pulsations of energy-waves.

100

Neither the microcosm of an atom nor the macro-
cosm of the extra-gallactic systems are cognizable by the
humble finite consciousness of the pigmy of a man with-
out the help of instruments. This physical eye of flesh
tells us that what we seeis a world; but those who
pursue and understand the truth come to the conclusion
‘that the world is not the thing-in-itself but something
that we understand to be such by a refracted conscious-

-'ness so to say.

(8)
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1]

| am the bulb; Thou art the Light. | am the radio;
Thou art the articulating current. By an infinite energy
Thou buildeth the Universe impregnating and pervading
the same. Oh! Lord of the Universe! Thy jugglery is
beyond the comprehension of the totality of scholars.

102

If Thou sayest ‘Stand here’ | cannot but stand here;
who am | a particle or even less than that not to obey Thy
orders. Not a blade of grass moves but by Thy Will nor
has it the power to be born or to grow or die without
Thy Will,

THE BRAHMIN
103

Oh! You Brahmin, how is it, you have lost faith
in the power of penance? Don’t you hear that once
upon a time a Viswamitra, who was a Kshatriya by birth
attained Brahminism by the force of penance. Does not
the story carry conviction to you? Please pay heed to
this. May your mind be hinged to the Divine in devotion,
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104

If thou hast a faith in the power of that penance
performed by that great hermit Vasishtha, then leave
alone everything and consecrate yourself heart and soul
in deep devotion to the Divine; then thou art sure to
contribute something to the welfare of the world.

105

Penance has greater potentialities than wealth ;
greater power than all the kings and emperors put
together, greater stamina than the mountains; it is
weightier than the weightiest, more controlling than
weapons, and stronger than the strongest. (Vide. More
things are wrought by prayer than the world dreams of.)

POET VALMIKI
106

Oh! Valmiki! When was it that the River of
your Ramayanam filled with waters of nectar, and capable
of sanctifying the devotees in this age of Kali, took its
birth? A scholar (also a demi god. The word g
means both a scholar and a demi-God; in Hindu mytho-
logy there are thirty three crores of demi-Gods, who
are the residents of the Heaven) does not get satiated
with drinking deep into the river; and so even Kalidasa
bowed his head to you at the very outset of his work.



70

ReLELe iy

107

qEgol apigEEaesar agga
wagy W o Eafiitrawat @
SIS reE gaoeE FAEag
AT a7 FFrensRgEET @A

108

q gy mred giar yeed fafraes
T Qurat Fm R

firgt 2 weY;  waald T gErEnE
o7 ATEq BT w1

109

st g€y a1 giRat | FEEEAEEd
gamal Foed, & sEagl TR
7 gff g TS = gl ag:
ZqvE: i W sl et



ekl
107

Your Muse must have been either that river of
honey that upsurges from the lotus-face of that Goddess
of Learning or else it should have been that river Ganges
which flows down from the heights of the Himalayas; if
that be not so, it should be otherwise the so-called music
of the spheres that roll in the depths of the Heavens or
else it should be that river of the waters of melody that
arises from the humming of the bees of the Vedas,

108

| do not consider you, Oh! Valmiki! to be an
average human, You must have been the very incarnation
of that Goddesss of Learning herself, who has been
described in the Veda and the Vedanta; this world of
men is considered to be holier than even the Heaven so
long as there is your Ramayanam,

109

Oh! Hermit, Valmiki, Either a child, an old man
or a youth, if he once hears your melodious Ramayanam,
he will never be satiated, but craves to hear it over and
again; he gets dissolved in it as it were, gets sanctified
and becomes one with the Brahman the Omnipresent.
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1o

[t was to thee that the great Poet Bhavabhuti paid
his homage at the very outset of his Uttara Ramacharita
where he began with the words z# sfaer: gavaT aatars

TR, :

Bearing thee alone in his mind, Kalidasa the famous
poet described himself in such humble terms as to «call
himself a dullard aspiring for the fame of a poet, as thou
appeared before his mind’s eye as the Mount Everest.

112

It was from the Ganges of your Ramayanam that
King Bhoja took a handful of water as it were to offer
oblations to his forefathers, that is, he wrote again Rama-
yanam to sanctify himself and his forefathers.

THE COW
13

Blessed art thou, O! Cow! Even the Veda des-
cribes thee as one living a sweet and sacred life. Thou
estest but grass but yieldest nectar-like milk. Really thy
life deserves to be sung by poets and heard with ovation. -
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14

The creator deserves to be sung by the poets for
having had the genius to create thee. The Earth is
considered to be sanctified by bearing thee on her surface,
Thou hast the graceful walk on four feet just like the
Vedic hymns. In point of worthiness, thou art consider-
ed to be be living a sweet and sacred life,

115

That house is worth being called a house which is
the abode of a cow; that house is worth-being called a
house which resounds with the melodious intonation of the
Vedic hymns; that house is worth being called a house
which rings sweet with the verses of Ramayana sung out
into nectar-like flow of melodies, a worthy food of
scholars and demi-gods alike.

MAN’S LIFE
116

Oh! mortal man! What is it that you are doing?
Are you not wasting your precious life? Are you not
unduly engrossed in your domestic life wherein you are
perforce compelled to earn and spend? Is this all the
summum bonum of your life, the be-all and end-all of
your life? lIsit the highest desire of man, to have 2
wife, children and money? Brother, think twice and
again; you have got to do alot in this birth of yours,
aduty to yourself and aduty of consecration to the
Divine,
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H7

Hullo! Humanity has a goal to achieve unitedly
and steadfastly and that is Brahma Vidya i. e. knowing the
Truth of Existence. Leaving alone this purpose of life,
what a blunder ! Man has succeeded in inventing an atom
bomb, a bomb designed to put an end to the totality of
human beings and other lives as well.

118

Oh! Lord of the Universe! save the humanity
from this catastrophe; Man has been lapsing into animal-
hood, a state from which he is supposed to have evolved.
Having attained manhood after a long travail, behold!
Man has achieved a scientific method of suicide.

119

Every one knows that full many a gem of purest
ray serene, the dark unfathomed caves of the ocean bear;
but alas! leaving them alone, man has been gathering

but pebbles on the seashore.
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120

When the animal in its level of intelligence cannot
understand the human algebra, how does man, in his
level of intelligence understand the Divine Algebra
namely the mystery of life? Even the greatest of scholars
is nomore in understanding the mystery of life, than a
child crying in the night, crying for the light, only with

acry.

THE CLOUD
121

Thou rainest oh! Cloud! on the seawhereit is
superfluous and doth not rain even a drop for the chataka
bird which is reported to be dying of thirst, (The Chataka
bird, it is said, does not drink from any lake or river or
from any source which is in contact with the Earth; it
will be waiting to catch the drops of rain while in the
atmosphere however thirsty it might be). Thus thou
bestowest thy charity where it is not required and
refrainest from bestowing on one who deserves,

122

Thou rainest oh! Cloud! Out of time when it is

not required and doth not rain when it is required
acutely; nor doth thou rain without ostentatious thunder-
ing nor unbeaten by the swords of lightning. Is this thy

charity?
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THE MOUNTAIN
123

Thou musest as though in supplication to the
Divine from times immemorial, Oh! mountain! ever
since the dawn of creation! People wrongly depict thee
to be devoid of consciousness; if that be so, how dost thou
obey the law of thy Being namely that thou shalt not
move ! ‘

124

If mountains were to move and fly there shall be
chaos everywhere on the Earth; that is why God Indra
has been depicted as having torn the wings of the
mountains in times of yore; what does this story bring
home to us? It informs us that even the apparent incon-
scient state of the mountain conceals an-innermost dor-
mancy of consciousness. /

125

Thou art scorched by the summer Sun on thy
head and art burnt by the fire in the bosom of the Earth
at thy root; despite, thou bearest the bird and beast and
the trees as well and provide them hospitality and happi-

ness. Indeed it will be so!. Great souls endure affliction
on all sides but make others happy as best as they could.

(9)
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MOTHER EARTH
126

Oh! Mother Earth! What a wonderful power
is concealed in thy bosom, | do not know, which is
responsible for the creation of life on thy face; men do
not understand what a mystic mechanism resides in thee,
which is an expression of the inexplicable creative energy

of the creator,

127

Mothers are given to give birth and they give birth
alone; but thou art the real mother Oh Mother Earth!
for thou motherest all. Thou begetest the crops which
provide food for every mother’s son and further thou
bearest waters, the sweet waters, which give life for they
bear the epithet Jivanam, which means life; and an
atmosphere of oxygen which is another word for life for
it bears the epithet prana vayu which means life.

SLEEP
128

Sleep has been depicted by scholars to be a lapse
into the state of the Inconscient; but it appears to me to be
asupreme state of bliss bestowing on man a peace of mind
that resurges his spirits from_deadening fatigue experien-
ced during the two states of wakefulnessand dream. It
rains celestial nectar on the mortal man and is therefore
something Divine in nature descending on man as though

frpm Heaven.
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WHO IS A POET
129-134

A poet is not he alone, whose eloquence finds
expression in the form of poetry; ideas spring forth
but alas ! find no expression in the minds of many a man
even as tides spring up but subside on the surface of
the sea.  Happiness and misery are both common to
every man who has taken birth into a mortal coil and
therefore every one has his own joys and throbbings
which are themselves unexpressed poetry. Him | call a
pandit, nay a Godly person great with compassion, who
an hear the dumb eloquence and the pulsations of a
throbbing heart, which cannot find expression obsessed
oy ignorance and illiteracy.
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SANSKRIT
135

Let there be many languages in India, Let them
serve the purpose of daily routine in the respective
localities; but the fact that they are necking out their
mother Sanskrit, that is responsible for the dissection of
the Mother country into different parochialist states.
Awake oh! learned men and arrest the danger.

136

What a danger! Men have lost their wits, they
do not lend their ears to that sacred Sanskrit voice, a
voice which was heard in the poetry of Kalidasa and
Bhavabhuti-and a voice which was no other than that of the
Goddess of learning who sang the story of Rama in the
person of Valmiki.

137

What a great pity? All the great poets of the
country are more interested in attracting their own
respective readers and as such choose to use but their
regional languages. None is interested to use the sacred
Sanskrit Tongue and if one does once in a way alas! it

falls on deaf ears.
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138

Since men are not respecting the Sacred Divine
language of Sanskrit which is a common binding tie
amongst the various states right from the Himachal down
to the Cape Comorin they have lost their mutual affection
and no amount of artificial coaxing of an imaginary sense
of patriotism can tie them together even as when there
is not heard the affectionate voice of the mother no
amount of outside eloquence can coax up the lost unity -
even amongst brothers of the same blood.

139

Till very recently in the Bharat education meanta
study of the Vedas and the Vedangas intended to eluci-
date the Vedic lore. Today we find nothing of it in the
syllabii of the University education. What was once
termed non-culture is now considered to be culture and
alas! nobody takes it into his head to study the Sanskrit

literature,

BHARAT
140

Oh! God! I consider myself fortunate in being
born into a Brahmin family, dedicated to the worship of
Brahmins and the Divine, in a country which is the cradle
of the Vedic culture and rendered sacred by the constant -

invocation of the vedic hymns,



90

141

g3 WA gl
Fiza a9 gana go g el
mfem wxfa FeAamd ¥ aafawan
FIFIFAEATGA] TIRAT AT ||

142

e IOTRIATa ST
AR AETIETET ¥ geEsn

FRAIN EASETRAT ¥ ZEN 16T [T
Fef afrka: AR Sefmar e |

143

A=z aErafegaad Sshaat a7 R
SsRaaeafde Regagg o=
fowmon geiee saRamemtgada
T+ ferRan R Rtatang aad ||



- gl 91

141

Blessed is this Bharat, where the cloud of the
Upanishadic nectar rains in all times and where therefore
Rishis like Yagnavalkya take birth and dedicate them-
welves to the cause of elevating the humanity into realms

of spirituality.

142

May that spiritual literature excel in the world of
humanity, literature which was proclaimed in the form of
the Vedic truths by Rishis who had, by virtue of their life~
long penance at the altar of the Divine, a spiritual vision,
and were verily not only poets but seers and as such who
could give birth to volumes of Puranic literature, enough
to sanctify the entire humanity for all times.

143

May this Bharat, this sacred garden excel, which
from times immemorial has been breeding kings like Bhoja
whose fame for patronage of letters grew like the creepers
of a garden and bore flowers of fragrance attracting poets
from all directions like bees who sang their poems and
produced the very. many volumes of Sanskrit literature.
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| offer my salutations to those spiritual teachers of
yore, who sanctified the ancient Bharat, to those pativratas
like Anasuya, i.e. ladies of character and devotion, who
could by the strength of their character command the
Heavens, to those rivers like the Ganges and the Godavari,
whose waters have been waters of spirituality as it were,
breeding spirituality in men who drink them, and to those
cows, which have been the wealth of this country giving
life to those that succour their milk.

145

May these’ salutations of mine reach those Rishis
who saw the Vedic hymns in their spiritual vision and gave
expression to them, as eternal truths, to those Rishis who
were subsequently the founders of the:Sastras like the
Vedanta, to those scholars who produced the innumerable
commentaries thereof, to those custodians of the Vedas
who have been transmitting the voluminous Vedic litera-
ture just by rote from generation to generation, and to
those poets like Valmiki and Vyasa, who have done yeoman
service to the cause of spirituality by their immortal Muse,

146

| offer my salutations to those lotus-feet of Acharya
Sankar, from which flowed the river of the Vedanta, whose
waters were no other than honey (as having taken birth
out of lotuses) in which the Bees of the Pundits rejoice,
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| offer my salutations to those two Rishis Kanada
and Gautama with immense pleasure, whose sun of logic

drives away the great darkness of atheism that obsesses
the humanity often times. In this age of Kali, wherein
that atheism and perverted argumentation reign supreme,
that Logic tramples down under the feet such perverted
arguments, (The word ggrzar means at once trampled
down by the feet, and also beaten down by words. gz=
foot as well as word) and helps to restore the supremacy
of the Veda in the land of the Bharat,

148

Oh! Hermit! Panini !What a wonderful cloth
of grammar you manufactured out of the fourteen threads
(also aphorisms) that were given out by the drum of God
Siva; it has reigned supreme all these years and what is
more, that commentary of Bhagwan Patanjali has acted
like a beautiful colouring to that cloth, which is being
worn by (Gods as well as) Pundits (who are the custodians
of nectar) who are enabled to use words like nectar.
(There isa pun here on the word fegy which means at
once a God of Hindu mythology and a scholar. The word
adjectives to both, meaning in the former case ‘“‘custo-
dians of nectar” and the latter “having words like nectar.”
It is said that God Siva gave out fourteen aphorisms as
the sound of his drum which subsequently formed the
basis of the great Science of Grammar in Sanskrit. Unlike
English grammar, grammar in Sanskrit happened to be
developed as a scientific system which runs into volumes
aftér volumes. msr=Thread and also Aphorism.)
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[ offer my salutations to that Aryabhata, the first
of the galaxy of Astronomers, then Astronomers like
Lalla and Brahma Gupta who developed Astronomy into a
systematic Mathematical Science, and then to that great
Bhaskara, who is no other than the Sun-God, coming
down into the Bharat whose words (also rays: note the
pun on the word Tt meaning at once word and ray of
light) rendered clear the celestial sphere: Bhaskara’s
words teach us the Astronomy of the celestial sphere
whereas the rays of the Sun illuminate the celestial sphere,

WHAT IS BHARAT TO-DAY?
150

Which Sun of knowledge once upon a time rose
in the East in the Bharat and illuminated it with rays of
cultural effulgence; which Sun subsequently for over
three hundred years went to the other hemisphere and
shone there in the West, that Sun, behold! now begins
to shine again in the East and rouses the humanity ob-
sessed by the chill night of penury from their deep sieep
of ignorance. (Note the pun or the world Ztw and gy
the first meaning obsession and the second night.)

151

| have heard that once upon atime there lived in
the Bharat (India) Rishis like Vasishtha, who had consecra-
ted their lives at the altar of the Divine; and devout kings
like Janaka, and ladies like Sita and Anasuya who were
devoted to their husbands. But when 1look upon the
Bharat now, what is it to-day? Really my mind gets

depressed at the sight.

(10)
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152

That Bharat, which was one day ahead of all the
world’s nations; that Bharat which once gave birth to
great Rishis and poets; that Bharat which excelled in
times of yore in yoga, penance, wealth and spirituality,
what is that Bharat to-day? She is nowhere now either
in material welfare or in point of knowledge or spiritua-
lity. Awake! my dear countrymen! Does not your
mind get depressed over this ?

153

Let the totality of the student generation be re-
quired to be thorough with every poem of every English
poet, Scholars have no complaint in that respect. But
the very fact that entire generations of students, (be it
on the ground of four-language question or otherwise)
are deprived of an opportunity to read even one single
sloka of the nation’s greatest poets like Valmiki, Vyasa and
Kalidasa; this system of education has, in actuality, necked
out the nation’s mother tongue out of doors and that
grieves the scholars of the nation. No nation has ever
committed such a blunder upto now.

154

Let Science and Technology develop in the coun-
try. They have to. But that does not mean literature
should be neglected or given .a second place, literature,
which it is that sublimates a man from his prosaic worldly
outlook of life and helps him to rise above his animal-
level of consciousness. That is the mistake that our
system of education has been making ever since the
advent of the British. India has, as though forgotten
her soul. She has been as though distracted from her
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moorings. She has fallen short of her spiritual stature in
as much as not even one percent of the student genera-
tion whatever be the reason behind it, is enabled to study
her Nation’s Voice namely Sanskrit, wherein every leader
admits there is a tremendous treasure of wisdom,

THE RIVER GODAVARY

155

Look here! Here you find that sacred river the
Godavari or what is also called the Gautami, which we
(the Hindus) hold as a Divine Element (for it serves a
purpose Divine and works as a part of the Divine Dyna-
mis), on whose banks Rama is reported to have roamed in
company with his beloved Sita when he was exiled into
the forests of Dandaka, on whose banks that great hermit
Gautama is said to have done his penance, and which has
been not only sustaining the lives of billions and billions of
lives human and subhuman, ever since her birth (Note
that the words sfigg=life and Amrita=Immortality are
synonyms of water in Sanskrit) but also helping them to
cultivate a Divine outlook of life which is itself immorta-
lity.

156

This is ‘that river Godavary, which was described
at length by Bhagwan Valmiki in his Ramayanam; this is
again that river Godavary, which was depicted by the
great poet Bhavabhuti in his drama Uttara Ramacharita;
when | reflect thus upon seeing this river and remind
myself of this ancient sacred history of the river, | do
not know why my mind leaps for joy and at once rendered
reflective,
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These are not those waters, which were then
flowing in this river; these are not the banks that were
raised then in times of yore; yet every one persists in
calling this that self-same river Godavary. Is this not
what is meant by that phrase grarfg=t @=ar (i.e. tempo-
rary flow-like existence of the world) depicted by scholars
while describing the universe. In other words everything
that is born goes on changing from time to time, even
the atoms constituting the body of a particular person even
while he lives, yet we call him the same person.

158

If a Westerner hears that the Hindus worship this
river as a Goddess, perhaps he laughs in his sleeves at
their innocent primitive stupidity. If, on the other hand,
an Engineer perceives the river his mind perhaps gets
proccupied with what amount of water this river can
supply for crop if properly utilized ; but behold! The
vision of a Hindu poet persists to call the river Bhagavati
Godavary in spite of the fact that it is after all physical
waters collected together by the law of gravity inasmuchas
it reminds us that there is a Divine agency at work in
creating these rivers for the benefit of life at large, and
as it is The Divine dynamis that is at work in the flow of the
river as well.

159

When a prostitute perceives the sun setting she
hastens with the desire of meeting her lover; when a
thief perceives the same phenomenon, he hastens on
his errand of thieving; when on the other hand, a
Brahmin looks at the same Sun getting down, his mind
is filled wich his duty of evening prayer to the Supreme
Cosmic Power, whose deputy is this Sun in his opinion.
In the same manner different ideas sprout up in different
minds when they look at this same river according to
their respective levels o f consciousness.
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This is the very river drinking whose water’
that poet-cloud Nannarya (who was the first poet of
Andhra and who translated Mahabharata into Telugu.
In Sanskrit literature a cloud is depicted as developing
its body by drinking the waters of the earth) rained
back his torrential Muse which filled the Earth with
essence and juice as it were (the word wg has not an
equivalent word in the English literature. The word
essence is the nearest approach). This again is the very
river on whose banks that famous King of the Andhra
(I1th century) named Raja Raja Narendra built his palace
in which that great Sanskrit work of Vyasa namely Maha
Bharata was first translated by Nannarya into Telugu.

161

Mother! Godavari! You must have seen many a
king, many a poet and many a hermit and others billions
and billions of them all these years from times immemo-
rial.  Also in the future billions of them will approach
thee, | am sure. | wonder, do you care to remember any
one of them in your musings?

162

Emperors may come and Emperors may go;
Angels may come and angels may go; but thou pursuest
thine own path and there is no other thought in thy
mind but to flow and flow. Dancing and singing in thy-
self thou seekest thy Lord the Ocean (In Sanskrit litera-
ture the Ocean is depicted as husband and the rivers as
his wives). Hasten! A devoted wife is verily eager to

seek her husband!
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163

When will it be that | shall have the opportunity
to reside on thy banks in a peaceful hut worshipping the
household deity of Fire, performing the three daily rites
and discoursing in myself the content of the Upanishadic
Jore! (In the daily conduct of a Brahmin laid down by the
Veda, performing the three Savanas or rites early in the
morning, at noon and at sunset, and then worshipping
the Fire which goes by the name Grihya Agni, and dis-
coursing the Upanishads form an integral part).

164

There is a Supreme Intelligence at work in the
cosmos! | am as sure of it as | am sure of myself even in
the midst of a deep dream. That Supreme Conscious-
ness pervades and sustains the universe, and it is that
Supreme consciousness that motivates you, Oh!
Mother? Godavary! to flow down towards your
destination, knowing and doing your duty. The word
farerT which is a synonym of the river means etymologically
that it finds its level. Here consciousness is attributed
to the river in being able to find its level,

MY MOTHER
165

Mother! Thy sacred memories are still green in
my mind thy looks of affection showered on me as
long as you were alive took deep roots in my mind.
Alas! those happy days are gone when you stood as my
custodian. Mother! really | feel the world is now a
void and a vacuum after your departure,
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Mother! 1 still remember thee always bestowing
thy thoughts on me, day and night, despairing how I,
a weakling would be able to get on in this world of
cut-throat competition,

167

Even today | recall the memories of my mother
sitting by my side when | fell asleep running a high fever,
looking at me with eyes shedding tears over me spending
herself a sleepless night and praying to the Almighty for
my recovery.

168

That affection of yours, oh! Mother! which
bestowed happiness on me when you were alive, the
self-same affection remembered by me constantly s
creating pangs of grief today in my mind; nor am | able
to forget you even so as to bury the grief,
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Even today, | recall, Mother! Your voice,
exhorting me often and often with correcting words,
and if | ever happened to slacken in my studies non-
chalantly, 1 still remember how your voice went low in
beseeching me to correct myself,

170

Some philosophers argue that love belongs to the
body and as such must be got over; but it cannot be true
in the case of filial love. In my humble opinion, the love
that | bear towards my mother is not inferior to that which
I bear towards Godhead and as such it helps salvation.

THE MOON
171

You call it the Moon! No! it is that fair face of
the lady of the Heavens! You call it the sky! No! it
is her expended locks of hair which is black. You call
them the stars! No, they are the flowers worn by her on
her head ; you call it the moonlight! No! It is her
laugh raining white all over.
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You call it the moonlight! No! it is that
rficuling and pitying laugh of the lady of the Heavens,
whois laughing in her sleeves looking at the egotistic
snful behaviour of men rolling uselessly and aimlessly in
the abysmal depths of painful worldly life obsessed by
fnorance,

173

No doubt! Kings and Emperors of the world
here were who acquired fame in times of yore; but
ften some of them had a notorious behaviour of adultery
wo. Look! for example this Moon (In Sanskrit the
word means a king and also the Moon) has acquired this
fame which is in the form of his light (it is a tradition
of the Sanskrit fiterature to depict fame as white and
notoriety as black) by virtue of his self-sacrifice (There
is a tradition that the Moon sacrifices his body during
the waning half of the month, to provide food for Gods)
and has also become notorious by seducing his teacher’s
wife, which notoriety is seen in -the form of the black
mark in the disc of the moon. (There is a mythological
story that the Moon was a disciple of Jupiter and that he
misbehaved with his teacher's wife.)

174

Behold ! People call a man good when he does
some service and bad if he does not. Astrologers say
that full moon is a benefic planet perhaps because he
gives us moonlight, and a wadning Moon s malefic per-

haps because he gives no light.

(11)
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THE GODDESS OF WEALTH

175

Oh! Goddess of Wealth! In spite of the fact
that you are the very wife of God Maha Vishnu, on
whose breast you are reported to reside, yet you are
most fickle-minded, and as such leave the Heaven and
your Lord, come down to the Earth, go in search of
houses where the most uncultured people live, and
further seek misers as though a harlot seeking her lover
herself ; even there you do not fix up your abode but
leave - one in search of another of the same nature!
What is this wonderful story of yours, which is immoral?

In Hindu Mythology the Goddess of Wealth is
depicted as the wife of the Supreme God Maha Vishnu,
and is described as most fickleminded, for wealth does
not reside with one parcicular man for long.

176

You are for some time locked up in the iron safes
of misers, and then you try to escape therefrom by all
means as a stream of water arrested from flowing down.
If a way is not found for your escape as also in the case
of the stream, it is surprising to note that you sink
there itself, and evaporate out of sight.

Note: Wealth is depicted as not being in the possession of one
particular person for more than three generations. if one
does neither enjoy his wealth nor spend it in charity,
despite, that wealth is described as leaving that house after
three generations in some unforeseen manner.

177

. You are generally never bestowed in charity. 1f
ever you happen to be, then you are bestowed on an
unworthy person, even as a girl is often given in
marriage to an old man because he happens to be rich;
then alone you are satisfied for you want to reside only
with an unworthy man. What is this lot of yours, Oh

‘wife of Mahavishnu !
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You never seek a scholar (for a scholar is always
poor in every time and clime} nor, if you seek one such,
he will not allow you to reside with him for you beget
pride in him; so he calmly bestows you on a worthy
person and you never like to be bestowed on 2 worthy
person in 3 good cause.

179

It is often wrongly depicted that wife and children
are the seed of this poisonous tree of worldly life on
whose account one gets engrossed all one's life. But
really, it is more on account of the greed for money that
one gets into worldliness, for one does not allow even
one’s wife or children to enjoy that money being a miser,
Very often in actual life the greed of a miser outweighs
his love for his own wife and children. God has really
created you, Oh Goddess of Wealth, even as the Vedan-
tists say that he has created the Goddess of lllusion
because everyone in this world right from the highest
down to the lowest, has no better programme of life or
sense of values than to go on amassing wealth.

Note: gy or Goddess of Illusion obsesses a man who is therefore
not able to understand the Truth of existence but takes the
world to be a world and leads 2 blind life therin like dumb
driven cattle.

180

Every man has only love and obsession even
towards his own wife but behold ! Every one not only
has them towards you, Oh! Goddess of Weaith ! but in
addition also develops greed, envy, pride and anger on
your account. Thus you are the real source of the siX
vices that a man could devefop in his life,
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Even a scholar (also a God) becomes a servant on
your account and even stands at the gates of a wealthy
man as though without shame. Also one commits sin
only on your account which leads one, to the Hell.
What is this wonderful story of yours, Oh! wife of the
Highest of Gods !

WHO IS A GREAT SOUL?
182

Him | call 2 Mahatma who serves the humanity at
large sacrificing his own interests; him [ call a Mahatma
who raises the level of intelligence of the man in the
street by a creative literary work; him | call a Mahatma,
who investigates into the secrets of Nature and lays them
bare with a rare sense of devotion and thus contributes
his mite towards an advancement of Science and Tech-

nology.

183

Him | call 2 Mahatma who does equally serve the
bird, the beast and the insect with infinite love like trees
in the forest bearing fruit for their benefit; him, | call a
Mahatma who sees and worships The Divine in all manifes-
ted Nature animate or inanimate, the Devine which
expresses itself in the form of Supreme Energy and
Consciousness in full play in the cosmic picture,
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HUSBAND AND WIFE

184

Dear! Who art thou? or whoaml? Howis it
that we became man and wife? What significance has
our marriage? How is it that we came to be steeped
in worldly life? What were we before this birth? and
what will be our future destination? This is all a
wonderful story and | am not able to understand it
however much | reflect on the same,

185

- How is it, dear, that you happened to be my wife
and | happened to be your husband? What was our
relation before we were born into this world of men?
How is it you are made to enjoy and suffer my fortunes
and misfortunes and | too in reciprocation? Is this not

a wonderful story?

186

Leaving alone all your own relatives, even your
mother and father, you had entered my house and have
been my partner in life all through. | therefore vowed
to you that | would never abandon you so long as 1 live

(vide. Sy waarfir ATgAeETEHEIERT—Yeda.)
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Veda) i. e. In the Hindu marriage the bridegroom is
made to vow in the presence of the Sacred Fire as a
Divine witness that he will never abandon the bride so
long as he lives and that he will conduct himself in her
partnership in the righteous path laid down by the Veda,
The fourfold purpose of life is described as to achieve
the four gaaraf: i.e. righteous duties enjoined on a
householder by the Veda, acquiring money to run the
married life and having a desire to do things which are
not opposed to the Vedic conduct. The fourth and the
chief purpose of human life is sy i. e. salvation and
the wife does not and cannot help towards this goal.
So a marriage is intendéd to serve only the first three
purposes of life and not the fourth. Also with respect
“to the second half of the sloka, vide ;

IR ¥ GERTEAT T
AT 9T WY gara: —Veda,

| am hereby seeking your hand and you shall live with
‘me to a ripe old age till you lose your teeth. (One is said
to owe a debt to one’s forefathers which will not be
cleared till one gives birth to progeny.)

190

May your looks be auspicious so as not to be
malefic to me your husband ; may your foot be auspicious
and do good to both the houses, your parents’ house and
that of mine, where you set your foot, May you be
auspicious so as to help your husband to have a long life
and prosperity. May you be auspicious so that your
-progeny lives a long life and prosper! This is indeed the
‘Vedic benediction ! Vide: wirmagrafast etc.—Veda,
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WHAT IS MARRIAGE
191

Marriage is not merely an artificial human affair.
It is designed by the Divine. So say the great Rishis of
ancient India. Man and wife are like the Heavens that
rain and the earth that receives it; they serve a purpose
Divine namely that they help creation and have got a
part to play in that Divine programme. Man is the mind
and wife is the word. So says the Veda

g giurereast

ATsEIT Tahyee A sEwia
%, T QIHIAGHAT W9
TR gAY FaT etc.—Veda.

THE INFINITE AND THE ZERO

192

The Inflnite and the Zero are both alike Brahman;
for, adding Infinite to the Infinite or substracting Infinite
from Infinite still there remains the Infinite. The same
holds good even in the case of Zero and a number known

. a .

as Kha-hara i. e. -~ (In modern Mathematics, however

it is pronounced that division by Zero is meaningless
. . a .

ind there is no number like - but in the meta-mathe-

matical field so to say we speak of them and try to
interpret them),

Look, for example:
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193-194

The sum to infinity of natural numbers is infinite;
the sum to infinity of the even as well as odd numbers is
also infinite. Thus we see that D,+D,=D,, D,, -D,=D,.
Where D.. D, and D, are respectively the sums of the
odd numbers even numbers and the natural numbers,

SPUTNIKS AND LUNIKS
195

What a wonder! Technology has been reaching
beyond bounds? The Russians have succeeded in shooting
at the Moon, Man has begun to interfere with the
Divine cosmos and has launched on the programme of
crossing the cosmic space to reach the celestial globes!

196

Ancient poets like Kalidasa and others told us that
there were Kings of the lkshvaku generation who had free
access into the Heavens on their chariots, (Of what
nature were those chariots we do not know)} Ref.
ararreaTeRs and  gfEY SEETESO WA §EEEET
wETaLy etc. Raghuvamsa first and fifth cantos respectively.
It seems Vasishtha created a chariot by his spiritual power,
which could go into that region of the Heavens where
Kubera rules.

Everybody thought that this was only a poetic
fancy and could never be a truth. Butlook her! man

(12)
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o

begins to place confidence even in those utterances. (For,
eversince the first man was born on the Earth millions of
years might have elapsed according to biology and geology.
If that be so how is it that our generation alone could
have had this privilege of scientific advancement; are we
alone the chosen few by the Divine? We somehow have
a lurking belief that perhaps civilizations there were even
in ancient times which might have reached higher heights
but somehow they came to be buried in the geographical
antiquities, It might be that cataclysms overtook the
then existing humanity for example a nearest approach of
Mars could have shaken the earth out of itself (Ref.
Gollancz—The worlds in collision).

197

Once upon a time, we hear, Acharya Sankara left
his own body to be protected by his disciples, entered
the dead body of a King, lived therein for one year and
came back into his own body. Perhaps this story does
not carry conviction to people; but when they are able to
see even today man well-versed in yoga, who remains
buried in the earth for days together, why do they not
accept the possibility of Sankara’s Yogic feat ? Can there
not be many more things in Heaven and earth than our
philosophy dreams of ?

198

It was on that day the 4th October [958 i. e. the
Sixth day in the Second half of the month Bhadrapada in
the year Vilambi, on Saturday that man sent out for the
first time 2 rocket which became the first man-made
sate]lite of the earth which has been ever since circling
round the Earth in an elliptical orbit. Behold! man with
his knowledge is able to trespass into the cosmic space.
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199

Again in the same month of this year Vikari on the
twelfth day of the first half on 12th September 1959,
Friday, a genius of Russia has shot out another rocket
which has crossed a cosmic space of 2,35,000 miles and
has hit the very surface of the Moon! What more
wonder is there?

200

Hitherto | thought that men are born to die and
die to be born again serving no great purpose but leading
a blind miserable life without great achievement; but now
when | perceive that man probably succeeds in reaching
the Moon alive by virtue of his technological skill defying
the Divine rule as it were, certainly | do believe that God
has made man in His image and wants him really to lead a
purposeful life.

201

Why is it that man, in spite of all his intelligence
and achievement suffers for want of food and cloth; it is
because he is not paying heed to that Vedic voice which
wants him to establish peace within himself and outside.
Earth is groaning under the burden of men immersed in
sinful behaviour suffering from disease and depression and
of countries always at logger heads.
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202

When men do not behave themselves, it is said
that Nature frowns on them, i. e, Earthquakes and
voleanic eruptions, cyclones and epidemics all such disas-
trous phenomena occur in Nature as though to teach man
that there is a Superhuman power which wields his fate.
Despite, man is too sophisticated now-a-days and as such
deems such statements as irrational and superstitious.
When men are such, what obligation is there that clouds
should rain as desired and Earth should yield her
maximum? Why not the Earth quake and wind grow
furious?

203

Thy life is blessed! Oh Cow! The tiger may be
stronger than thee; but never grieve that thou hast not
been born a tiger; look! for example! India is weak, but
she has a moral strength and she does not like to develop
a brutal strength, for she knows that war is not the goal

of humanity.

204

Good men are rare; hence in a democracy very
often a bad man is returned to office; brutal majority has
the upper hand over the minority of good men, Really
danger threatens a country so long as people remain
“uneducated and uncultured,
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205

Man is not at peace either with himself or others;
his words are not established in Truth; he knows no
compassion and then how can he be expected to be
charitable? When men are thus behaving themselves
how can they expect every thing to be alright for
them, and how can they expect to be happy always?

206

| studied the Vedas; something of Mathematics and
Astronomy to a good extent and further studied this and
that of what we call knowledge and culture. But to
cenfess the truth, Oh God! | have not learnt what ought
to be learnt according to your prescribed syllabus, for
| am entirely engrossed head and shoulders in the illusions

of worldly life which is all your play.
207

We are born into the world by the Will Divine; as
such, we have a right to live as long as we are given the
lease by the Almighty. When that is so, whatis this
attrocity of men, who have invented the atom bomb and
arrogate to themselves the right to devastate humanity,
at their will and pleasure, as if they are the soldiers of
Apamrityu (God of Premature Death).

(13)
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208

Even an unlettered man in the street in the Bharat
(India) will be able to see and say that nations will have
degenerated to a subhuman level if they happen to pro-
claim war one against the other. [f great gifted leaders
of mighty nations are not able to show this much of
humanism in their misconceived sense of patriotism much
of it depending on their personal pride and egotism, then
it is clear that it is the Divine that is designing from
behind a devastation of the over-grown human population.
Vide: agvem tfa #eaQ e sqaq@s  gEiaser
faqieafa—Gita,  Arjuna! If thou sayest | shall not fight
it is a folly, born out of your egotism. Nature sees to
it and makes you fight.

UNIVERSAL RELIGION
209

Let there be manifold religions amongst men and
nations ; but they need not quarrel. What has been
taught by every one of them we shall call the universal
Religion and it is this: There is 2 Divine Intelligence at
work in the universe, call it God or a Cosmic Force and
men will prosper if and only if they learn to love and
pursue their quest for knowledge.
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210

When this universal outlook develops among men
and nations then dawns a new era of bliss for the humanity
at large and perhaps a race of supermen may take birth
out of this human race, as envisaged by Sri Aurovindo.
Nature has more to give us and her course has 2 meaning
and a purpose.

211

An atom bomb has been invented; and a greater
bomb awaits invention. Nations are vieing with each
other in discovering more and more devastating weapons
and no one stops short, God alone could save the
humanity out of this threatening calamity.

212

Gods (also scholars) sponsored by a thirst of
knowledge and demons (or demon-like persons) sponsored
by a thirst for homicide both churned the Milky ocean
of science and behold! the Kalakuta or the greatest poison
has come out of the churning in the form of the atom bomb
and alas! no one can now stem its tide except that God
Siva who could gulp it and save the humanity at large!
The allusion is here to the epic-story that in the beginning
of God’s creation Gods and demons joined hands to churn
the ocean of milk, Then at the outset Kalakuta came
out of it and began to put an end to all life and
immediately God Siva came into the picture and gulped
that poison and bore it in his throat by which act he is
known as Kalakantha,
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213

Harken Oh! men! to the voice of the Veda which
is interested in the welfare of the humanity at large. Even
as the lives of the cows and the trees bearing fruit are
full of goodness and even as the waters (Sfigd means both
waters and life) the clouds and rivers are full of sweet-
ness just in a similar manner it is meet that you should as
well live a life of goodness and sweetness, for, goodness
is next to Godliness. '

214

The bird is able to live a happy life; the treeis
able to live alife of usefulness; even the beasts in the
depths of the forests live a blissful life; why is it that men
in spite of their intellectual status are not able to live a
happy life but suffer from poverty and disease? Scholars !
reflect on this, is it not the result of their disastrous:
nature?

215

It is only a mild creature that is afflicted with pain
by all around and not a strong one; look for example the
Moon is devoured more often by Rahu than the Sun
probably because the Moon is milder. (Note: Astronomi-
cally the fact is otherwise; an eclipse is caused by the
shadow of the Earth in the case of a lunar eclipse and by
the Moon in the case of a solar eclipse. In Hindu
Mythology it was poetically depicted that Rahu, 2 shadow
devours the Sun and the Moon. The Hindu Astro-
nomers know however the correct view of the situation.

Though Solar eclipses occur more often considering
the world over, yet at a given place lunar eclipses occur
more often astronomically. In the wake of this fact the
above sloka is written.)
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216

What a wonder ! How ungrateful one is! Having
received charity from the hands of somebody one does
not hesitate to harm the very charitable person. Look!
for example, the Moon shines in the borrowed light of
the Sun; but behold! he does not hesitate to eclipse the
very sun when he has an opportunity. (In Sanskrit litera-
ture the Moon is described in the masculine gender,)

217

True it is a mortal can never become immortal.
Darkness can never be light. Yet there is one particular
method by which a mortal can become immortal and that.
is by acquiring goodness and scholarship which immorta-'
lize his name. '

Note: Thereis a pun on the words EHAT: and f%rga‘: Both are
synonyms of a God who is depicted as immortal in Hindu
mythology. At the same time the first word means a good
hearted one while the second means a schalar.

218

Only a wealthy person has the opportunity of
further windfalls of wealth, never a poor man; look, for
example, the rivers bestow their waters into the ocean
as if the ocean is in need of them. Look at the irony of
Fate!

(14)
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219

| cannot bear three things in the world; the
ostentatious and pretentious behaviour of an unlettered
man trying to put on the appearance of a scholar; the
haughty egatistic behaviour of an unworchy person given
by chance to occupy a high place in administration, and
the stone-hearted miserliness of a rich man.

220

Oh! God Sun! Thou art depicted as the one
well-wisher of everybody, and working for the welfare of
the entire world. It is said that if one worships thee one
does not suffer from ill-health. How is it in spite of the
fact that all my forefathers had been thy worshippers and
in spite of the fact that | am also one such (My name is
smataaTst which also means a worshipper of the sun.)
| have been always afflicted with disease and misery !

22|

Even as an observer thinks that he alone is privi-
leged to be the centre of the universe, just in 2 similar
manner every one feels that the world exists for him and
that he is the centre of existence.
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222

A scholar or even the highest master of letters will
not shine before a king who is addicted to a sinful be-
haviour and this is also the case in the Heavens as well,
(Hereis a pun on the words Budha, Brihaspati, Raja and
Kalanki. Budha means a pandit also Mercury; Brihaspati
means Lord of Letters also Jupiter; Raja means a King,
also, the Moon; Kalanki means one with a Stigma also

- the Moon with the spot in his disc. Another meaning
of the verse is that the planets Mercury and Jupiter do
not shine in the face of the Moon.)

223

“Man! | have been observing every action of
yours good or bad, done publicly or in secret. “‘Saying
thus, as though, the Sun pursues a man wherever he

goes.

224

Oh! man! pay heed to my word! Do not pride
on your greatness. As longas you live in your mortal
coil, remember that you are subject to disease and death.
Even though you know you are such, you will not give
up your egotism; this makes Heavens laugh in their
sleeves ; what more is ridiculous in God’s creation?
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SECRET OF PRAKRITI
225

The Creator has as though postulated a problem in
Algebra saying ‘‘Man ! look here! | have set you a
problem. Here is Nature and her Algebra. She has her
symbolism and the algebraic symbols are the Sun and the
Moon, the mountain and the Ocean, the river and the
cloud, the Light and darkness. They hide the answer in
their bosom. Unravel them if you can and understand
their significance. Then you will have solved the mystery

of life.”’

226

Even as astick immersed in water appears .to be
broken at the level of the water, just in 3 similar manner
why not the world be a refracted appearance of something
else. The scholar well-versed in logic may contend that the
whole manifestation is after all an illusion; but this much
may be easily accepted namely that things are not what
they seem and that appearance is refracted.

THE GOAL OF HUMANITY
227-236

When man realizes that he has to be more chari-
table and less selfish ; when man likes more to serve than
being served; when the rich take pleasure in besto\f«i'ng
their wealth in charity; when man takes pleasurein giving
and not taking; when positions of power are .g'\ven' in
- request and not sought for; when brutal majority gives
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place to and fears before Moral Force; when strength
stretches its hands to protect and not to gulp; when
hermits and seers take the reins of government; when
Divine love reigns supreme all over and the Demon of
Hatred gives way; when the purpose of life bends its
steps towards divinization; when the mind upsurges
towards Godhead and turns down on mundane glory,

then it is that clouds rain in time and they rain to
purpose; then it is that rivers rise not in spate and wind
grows not furious; then it is that men will not be
afflicted by disease or poverty; then it is that women are
faithful to their husbands and sons are loyal to their
parents, then it is that the mind is without fear and
words are established in truth ; then it is that prosperity
smiles on humanity and earch becomes Heaven.
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SCHOLAR IN BHARAT
237

It appears to me that today a Sanskrit Scholar in
India is like Jupiter debilitated in the sign of Cancer. |do
not know when people placed at the helm of administra-
tion will pay their attention to the patronage of letters.
In times of yore, we are told, Kings like Bhoja and
Krishnadeva Raya patronized poets and scholars and
therefore in those days we had the best of Sanskrit and
Telugu literature. Alas! today nobody patronizes no-
body since everybody is on the same level in the democra-
tic and socialistic pattern of the Government. God only
knows how under such circumstances a society could
produce poets or scholars !

238

Some moderns argue that scholarship should not
be parasite on the society and that a scholar should learn
to stand on his own legs, True indeed! but those have
to recognize one factor. If you expect a creeper to
flourish and flower, you have got to give it a support,
water it regularly and.help it by all means to grow to its '
fullest; it cannot find its own support always and give
you the best, Just in a similar manner if a country has
only a conducive atmosphere where a scholar or a poet is
respected and patronized then only you could expect to
produce poets. Otherwise the country remains as though .
barren where only a materialistic, dry and prosaic atmos-
phere prevails and lacks the spirit that is required to -

sustain human life,
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239

Everybody says that scholarship is respected in
every time and clime. How could ascholar foolishly
believe in that, being what he is, poor neglected and
looked upon as a parasite on the Society. Everyone right
from the President down to a man in the street declares
that schlorship should be respected, patronized and

protected but | have yet to see a man who does it in
actuality.

240

Once a gentleman, who was a poet and also a
scholar approached a Zamindar and told him that he wrote
a Kavyam, and brought it to read out a few portions
thereof just for the pleasure of the Zamindar. On this,
the latter grew unnecessarily peevish suspecting that the
poet might have approached him for patronage and
exclaimed hastily ‘Hulio! who s interested nowadays in
your poetry and scholarship. Better learn to live other-
wise. |am no scholar much less a poet. |am able to
eat well, drink well and sleep well without the least
poetic talents or erudition. Who wants them for the
purpose of living. Go and better attend to a more useful
job.” Is this the Bharat, today?

241

A Scientist was saying in my hearing “Let Science
and Technology develop in India; | do’nt see any creative
part played by poetry, literature or philosophy now-a-days”’
| rose to the occasion and replied “True, the Almighty
created uselessly flowers on the creepers, beauty in
‘fadies and music in men. What Earthly creative purpose
.do they serve, | do not understand ?”’ ’
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242

By the irony of fate, one creeper sprouted on a
moorland and got truncated; another happened to sprout
as Ill-luck would have it, on a land where there is
no  water and as such died halfway being burnt by the
rays of the Sun, Alas! another has sprouted no doubt on
a fertile land where there is enough water to grow, but
it was not given any support and thus got frustrated. If
all the creepers meet such a fate like this, alas! what
gives us flowers?

243

“Do not read out your poetry before people who
have no talent for it”” so said a scholar to the poets of his
time. Hearing this version, a poet today heaves a sigh
that at least once upon a time probably there were people
who could appreciate poetry, though majority could not,

244
When even a poet of the order of Bhavabhuti,
who lived in those good olden days, despaired that his
Muse migt be lost on the public, it need not be asurprise
f the poetry of one like myself, who is nobody in this
‘world gets lost or swallowed.
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SERVICE TO LIFE AT LARGE

245

Having created life at large, the Creator appointed
the wind, the waters, the Sun, and various other things
of the Earth like the trees, to do service thereto. Man
enjoying all kinds of service, forgets his own part
becomes self-centred and never even once takes it into
his head that he is also called upon to offer his service to
his own extent. What an atrocity on his part! (The
words srare gror and sy are etymologically significant).

246

The Sun verily rises and goes round just but to:
serve; the wind goes on blowing round the Earth anlyfa
serve; the cloud 'rains and the rivers flow bent upen
service; the trees bear fruit and feed life in service
bound; how is it! man alone forgets this simple law of
Nature! Is he a man ora monkey? (Thereis a pun on

qrAT:)

247

When the administrator comes down to serve and
does not fret and fume, then he really contributes to the
welfare of the public. The wind is alright and does well
his duty of service so longas he is peaceful, but the
moment he grows furious and cyclonic, he defeats his

_purpose and works but havoc in the world.

(13)
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Woe! unto that ruler who rides roughshod over
the people whom he is called upon to serve! May that
ruler live long, who takes it on him as duty to serve and
love the people by whom he is elected !

249
THE STAR

Who is it, oh little star ! That has established you
fixedly there on the clestial sphere! What is it that you
do and achieve in this world; how were you born and
what material was used to give you birth? How long s
the lease given unto your life? Who was your father?
What does the creator mean by creating your racein
billions? What Heavenly purpose do you all serve?

250
The Veda says that thou art the abode of Gods;
somewhere else it is said that a great soul takes birth as a
star like thee, It is thy fortune that thou art given to
live a sweet life ever since the dawn of creation unto the
end thereof. We, mortals, are miserable and are
dosmad to die billions of deaths during thy life time,
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Very often, in my childish and fantastic imagination,
[ crave to be a star; but | do not know by what means or
action | could have such a birth; it is said that a lad
Dhruva, once upon a time did a tremendous penance, and
attained the birth of the Pole Star, which now goes by
his name. But alas! | am unequal to the task of such a
enirce ! Whatis it that | can do?

KALIDASA
252-281

When was it that Kalidasa graced this globe of the
Earth! Who were those fortunate men that had the
fortune of drinking the nectar of the Muse that upsurged
from his own lips. Who was that Bhoja or Vikramarka,
whoever it be, that noble King, that had the privilege of
worshipping and patronizing him? A nation devoid of
good poets, is like 2 house devoid of ladies or a land
devoid of the green creepers and plant life. Let a
nation be most affluent under the care of a mighty ruler;
yet it is not worth its name if it does not beget poets
who have a vision and a message. No doubt a nation is
ruled ultimately by law, but the very enforcement of law
is military in its nature and infuses fear into the mindsof
the people. Good poetry and literature on the other
hand sublimate the conduct of the race and helps it lead
a moral life which cannot be achieved to such an extent
by law alone.



166 FzEn

Fyeiar WIET L3 WEE 47 497 g8
iy wwfy erxsteq fagmf agma | )

wdftar &1 @A @ar fes At
I a7 YERETAT o PREEEAET |

FIeq TERFNIT ATdT a1 AR
Fiza difag qrad @R ES |

FIIAT: fered @ F g9 g T I
FHIN FATIHA IFeaansiiEg ||

SIS I O &®fEar gar
T3 g T #1e sRawEdfian |

fraifEmaier & garrrdigaf =
qeaqfeE 937 H1S US@E 9 T |

st IAEET 3¢ MummraRgan
JYET FAGZAT HA: wigar =ar 2 ||

f& wrerfy grarf did aky &6 @
AT A=A RAT qrEE wd F@T WARE |

B agyn wify ar magEE
AR R gIaaEd |

T HEATSIAEE 999 &

gy @rfad 7= F9 a7 wFamfear ¢ ||

afg &y WA wagredy v A
ar f& afewdt apl qogre: Tgge: |



aefaE 167

Oh! poet! Kalidasa! [|am interested to know
how India was and how people were then in those days
when you lived and wrote. What education did you
have and what system of education was in Vogue in your
days! Who was that great soul who taught you? please
let me know. How fortunate was your mother, who
gave you birth and how was she given to have you asa
son? What position did your father occupy and what
kind of life did he lead? Did you have wife and childern?
May | know what job you did to bring up your family?
Was there the greed among people for money and power
even in your days? Was the country suffering from the
fever of politics even in those good olden days? How
could you derive that great bliss which sponsored you to
write poetry? Were there people in your days, who
took interest and pleasure in your Muse? Were the
nations fighting amongst themselves even in your days
obsessed by prlde and arrogance? If that be so," how
could the creeper of your Muse find a conducive atmosp-

here to sustain itself?

Oh! poet! Did you always have mangoes as your
food and honey as your drink? How else is your Muse so
sweet as it is 7 Your slokas read so sweet that we have to
infer that you sang them before you wrote them down;

otherwise that melody, which we find only in the voice
of the cuckoo alone could not have been wrought into
your poetry. Who was the first fortunate person who
smelt the fragrance or drank the honey of your Muse as
it upserged from your lips?

you said that you were a dullard and as such had to
be the butt of ridicule. If that were so, even the God-
dess of Learning or her Lord the four-faced creator would
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have to meet the same treatment, When even sucha
great scholar like Mallinatha confessed that he could not
compeietely get at the import of your poetry, who am |,
a particle to understand it? You are depicted as the very
grace of that beautiful lady of that Goddess of Learning,
whose beauty obsesses even Gods (also scholars; there is
2 pun here on the words fggw and gy the other meaning
is that even scholars are at a loss to understand the God-
dess of Learning in all her stature). Even as youth is
attracted and gets absorbed in or obsessed by 2 fair young
lady just in a similar manner the totality of scholars get
absorbed in your Muse, Even as the morning breeze of a
summer day attracts the mind as the sweet breath of
morning, so does the flower of your poetry fill and absorb
the mind of the reader. The lady of your Muse allures
the reader asa cup of buttermilk spiced with juice of
lemon delights a thirsty person scorched by the heat of
the Summer Sun.

Oh! poet! | deem him fortunate who is attracted
by the lady of your Muse and consider others to be either
children or old people. Even as a lady delights her
husband and begets him sons and daughters justin a
similar manner the lady of your Muse delights the reader
and begets in his heart a torrential overflow of Rasa (there
is no equivalent for Rasa in English; the word essence is a

poor substitute),

When | taste a little of the Rasa of your Muse,
alas! my mind is diverted to the unfortunate student
generztion of the Bharat who are not given an opportu-

nity to approach you,

| deplore the fot of the students of the present-day
who study every thing under the Sun but not even a few
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slokas of the Nation’s greatest poet Kalidasa! | deplore
that system of Education which is now in vogue which
has ignored the fact that a Nation’s student generation
must be enabled to study the Nation’s greatest poets,
whatever other things they are called upon to study or

not to study.

What a pity ! Sanskrit is as though necked out of
doors on the flimsy pretext that a lad cannot be asked to
study more than three languages.

A student is called upon to study even the minor
poets of English literature (Besides prescription of Shakes-
speare and Milton, also a book called Minor poetry is
prescribed for the Intermediate and B.A. degree Exami-
‘nations in every Indian University.) but not even half-a-
dozen of the slokas of the Major poets of the Nation.

This state of affairs, | consider to be a great injustice
done to the literature of a Nation, which is virtually
ignored and neglected, on the pretext of very minor
issues, that ought not to have come in the way betweer
the students of a Nation and her greatest poets.

282-284

This work named Khanda-Khadyaka in Sanskrit is
written for the pleasure of scholars by one named Dhuli-
pala Arkasomaya]i in 1881 Sali Vahana Saka, by one who
is well versed in Mathematics and the vedic lore, by one
who is an erudite in Astronomy, and by one whois a
Brahmin born into the so-called Kausika family.
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May the Muse excel in the Bharat? May the poets

be enabled to be happy in this Bharat! May the custodi-
ans of wealth and the Vedic lore be happy in this Bharat,
who work in mutual help for the benefit of scholarship !

Note :

There is a pun on the words here. There isa famous poet
Srinatha in Telugu and the famous poet Bhavabhuti was also
called Srikantha. May Srinathas excel means May such
poets excel ! »fy: Also stands at once for the vedic lore

and also Goddess of wealth. Vide the Veda which says

“ FEEQTATIN TOETY @riesfrogar at »
i.e. three vedas go together to be called Sri. The word
Srinathas therefore means custodians of wealth and the vedic
lore. They have to be happy for otherwise the Bharat
ceases to be Bharat if the Vedic lore is lost.






THE VOICE OF THE UPANISHATS

Man ! Harken to the voice of the Upanishats. The Rishis of
yore have got a message to thee. That voice has been reverberating
from the far-off depths of time. For thine own sake, pay not a deaf
ear to it. Know that thy life has a meaning and a mission, It hasa
power and a purpose. It shall not be wasted away in ignorance,
Try torise to the highest alticude of thy being. Elevate thyself.
Do not let thee perish, Thou art of Divine potentialities. Life
shall not be for ever doomed to ignorance. It shall not be a despa-
rate cry. ltshall not bea blind plodding. If thou listenest to the
voice of the Rishis, they lead you by the hand Profit by their
message, Avoid disaster. Thou art bound to evolve and divinise
thyself. Do not cut thyself short. Do not reject the Infinite
May not the Infinite reject you !

wisE =@ frogal a1 A fAuEda
X X X X
qgmmq%\ 7y ol famem: arefiReeead): 7y Taar-
off FgFaleEt i Ag g | A1 qgame ety agant
g G | AW daeg 4

The wind blows sweet for the seeker of Truth; The rivers flow
sweet for him; May the herbs be sweet unto us; May the Earth be
sweet to us both by night and dawn. May the Heaven, our Father,
be sweet towards us. May the Lord of the forest, the Tree be sweet
to us. May the Sun shine sweet on us. May the Cows be sweet tous.

Man! Make thy life sweet Look into the Book of Nature,
Read the lines that are writ large on every page. Understand the
ways of the Divine. The five Elements, the Earth, the Waters, the
Fire, the Wind and the Heaven all shower sweetness upon you.
Why not you be sweet in your turn? The trees bear you sweet fruit
all for nothing. The cows yield you sweet milk only for grass.
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Should you not make your life alsc sweet of that nature? May you!
tife be = sweet song. May vour Iife overflow with goodness. Good-
ness 1§ next to Godliness,  Listen to the voice of Nature. There i
a tongue in every brooke; there is a tongue in every sweet flower,
They are all silently elequeat.  They are singing the song of the
Divine Life. Look at the flower, that is born untoasiily simple grass
plant, tt is all life, sweet Iife. It prociaims wich a trumpet voice the
hand that hath made it and the Divine architecture. Behold the
mountains ; they have been standing there from times immemorial
as theugh, in deep meditation. They muse in supplicatior of the
Divine,

Raise thyself to hear their voice!
THE COSMIC LAWD

All Nature obeys the Cosmic Law, right from the far-off
galac tic systems of the macrocosm, down to the minutest microcosm
of the atom. WA T7: wEA . WWERH gE: dfimenaiEsa
The wind blows in fear of the Branman; the Sun rises in fear of
the Brahman; the Fire burns and the clouds rain in fear of
the Brahman. They perform their duty in strict obedience to the
Cosmic Law, Why don’t you, man, obey the law of your being?
Evea the Sthanu ®% the stone obeys the law. lts dutyis to be
static. It is as though aware of its duty. It does not fly! For, if
it chooses to fly, there is chaos. So you see, all Nature is bound
by law. This law may manifest itself in many forms. The faws of
physics may appear to be different from the laws of chemistry and
the latter in their turn from those of biology; but all the same the
one cosmic law which forms the Constitution of the universe, runs
into many clauses and each individual law is a clause and an articlz
of the Divine Constitution.

The duty of the Rivers is to flow and they obey their duty.
We feel, they do so in obedience to che law of gravity but we do
not see that the law of gravity is designed to make the rivers flow
and require the stones to be static. That which is responsible for
the design, we call the Divine. That, which is responsible for the

various laws of the cosmos, and their inevitable and invariable
working, we call the Divine.
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Scientists stop short with the postulation of a Nature. They
do not feel the necessity of bringing a Divine Agency into the
picture. Surely, Nature cannot be a blind force working into jaws,
It cannot, of its own accord, formulate [aws, and obey them. Those
laws cannot be arbitrary and accidznts; they must have been designed
by 2 Gnostic Force. A blind Nature could not have been equal to
the task of the architecture of iife. Look at the fiower. The
biologists say that the flower is there potentially in a microcosmic
existence in the parent plant, even before it is born. But how could
it be there, according to Whose design? There comes into the picture
an !Intelligence, which is not be blind. That we call the Divine.

THE DIVINE

The Divine cannot be brought into the test tube for a scienti-
fic analysis. The Divine cannot be felt by the senses so as to be

comprehended.  IaT F=IT fyard= srarcy Faan "€ | Words fumble to
describe and the mind paralyses to comprehend the Divine. It is at
once cosmic and Supracosmic, It is immanent in Nature and tran-

scends the manifestations of Nature, 91ST® fopgr garfa | BraRams

f&f i  The totality of cosmic manifestation is only a part of
Him; much more lies beyond, immortal in the Heavens, The
Divine is like the complex variable x+iy in Mathematics which
is partly manifest and partly upmanifested The [ which stands
for A/ -1 does not exist under the Sun. Yet we cannot say,
it is entirely non-existent; for, we know in Mathematics, the
postulation of thisi has helped us to discover new theorems,
which hold good in the domain of the Real variable too. The
secret of the manifest seems as though to have been moored in the
unmanifested. The apparently imaginary. though it be 2 magic to
the human eye, seems to be a logic of the Divine. If a2 mathe-
matician were to stop short at the gates of reality as a rationalist
scientist, much of the modern Mathematics would have been lost
to him. Early in the solution of a quadratic equation, the Mathe-
matician had long ago made the first contact with the imaginary.
He hailed it and accepted it intc the number-fold and behold, it has
led him by the hand and revealed to him many more secrets than he
had expected. Hence we cee there is existence beyond reaiity,
just as Shakespeare says ‘‘Many more things in Heaven, and Earth
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Heratio, than ycur philosophy dreams of”. The Veda says “exiscs
beyond immortal in the Heavens.”

Infinity is another concept, which had long ago dawned on
the mental horizon of a Mathematician A simple linear equation
ax+h=0 though apparentiy linear, can still be construed tc be a
quadratic, whose second root is infinity. This infinity is therefore,
as though, ommipresent.

The two branches of a hyperbola, extending inte the infinities
on either side, on the positive and the negalive, are seen by
analysis to meet in the infinities. The positive side of infinity must
be said therefore to be contiguous to the negative side, or eise
there is no orientation in the infinitude,

HOROTIR T2 ALIAE | S JEET mREIs™ Swdqr

Microcosm in 2 microcosm, and macrocosm of a2 macrocosm
is the soul says the Veda. it is at once, smalier than the smallest
and bigger then the biggest. What do the words convey? They
mean it is pure existence, beyond space and time.

The conception of space and time is essential for any under-
standing of external Nature; but the soul is beyond them. Man
cannot but see outwardly, TUM& @ify =930, |IET:  God has
created our senses so as to work outwardly. We are therefore
essentially extroverts; we are not so easily introverts; such is our
physical constitution

THE MYSTERY OF LIFE

ignorance stares us in the face, when we try to understand
the mystery of life. Weare born into this world from a minus
infinity so to speak and exit into a plus infinity. Like a point that
traces the locus of the X-axis, we spring into the finitude, and
merge into the infinities. Wherefrom are we born and whereto we
go, nobody is able to tell us convincingly. All scholarship is of no
avail and we are pitiably ignorant of the Truth. Are we no more
than a flower that blossoms and fades? Where does the ego vanish
after death! Isall the pride of pomp and power to vanish into
nothing, a void anda vacuum or does the ego continue even after
death? These are questions that have baffled the mightiest thinkers
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of all ages and climes, but inspite of all their findings, we still feel
that we are no more than ‘A child, crying in the night, a child cry-
ing for the light, only with a cry’. The child cries evidently for the
light, for on seeing the light it stops crying; but the child does not
know that it is crying for the light, much less to articulate its
desire. It must be said, then, that the soul craves for the light,
from its abysmal depths. So we are; we do not know what we crave
for, much less to articulate our desire; we simply crave for a light
and may that Light shine on us. HAl @1 G THI | aqaar @

STIRFAT | QeEaiad 799 1 Oh! God, lead us from the unreal to
the Real, lead us from darkness to Light, lead us from death to
Immortality !

THINGS ARE NOT WHAT THEY SEEM

The famous Michelson-Morley experiment designed to seek
the absolute velocity of Earth with respect to the ether or Akasa,
while yielding us a negative result has disclosed to us the constancy
of the velocity of Light with respect to the observer; in its wake
was formulated the equation x*4y*+z'-c*t*=0 (where c repre-
sents the velocity of light I) which has blended the time-element
with space In other words when an event which takes placeata

particular point of time and at a particular point of space is signified
by the coordinates x, y, z, t and when this system is transformed

into another system of coordinates, behold! the spaace co-ordinate
is no more representable purely in terms of space-coordinates
but contains also the time-element. This means therefore that
what we cognize as space-interval is not absolute, i.e,. is not the
same for all observers but depends on the time-element which again
differs from observer to observer. Time-consciousness differs not
only from the psychological point of view but from the physical
point of view as well depending on the velocity and acceleration of
the observer. Space and time are got up into an inseparable mixture,
and human conscicusness cognizes only such mixture and has no
power to separate the space-interval from the time-interval. This
was revealed by Science some-time ago, and Mathematics has now
risen to the occassion and read a meaning into it.

The equations lend themselves to be written as
Xty +zt -t =x’2+y'2+z’2-c'2t"2 which reveal to us that
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it i3 rot the space-interval that is invariart for z!l obsarvass
sus on awerval of, what is cailed “The space time” coatinuum
vhae i7 invarian. This continuum, is otherwiss SPOKEN  ag
the Miakowski's spuce ard :n it events stend in the place of
spatizi rainrs, Ivery event has got the four co-ordinates x,y,z,:
and the (ntarval hatween two events is meacured by the expression
=Xy Sy =z -2y - lic{t -t)} which is Invariant. To
put it more ciearly what {s one miie to an cbserver X is not sne
rnile to anothe ¥ if X and Y are not stationzry with respect to each
other; what is one hour te X is not one hour to Y but what is
meastired Ly the zbove excression wili be the same to both X and V.
Hence if ) and Y have to iive in accordance they must abanden the
so-called pur= space and the so-caliad absolute time but must accept
the Minkcwsii's cpace. In this analysis of space and Time it is very
curious to note that Time enters into the expression by the back-
door 50 tospezg and behold! it enters with a prefix and a label §
ji.e. v =1 which does ncs exist under the Sun, Of what a wonder-
ful universe we iind ourselves as the inhabitants! Is It not partly
mar.ifest and partly unmanifested !

tong long ago before Longfeilow voiced ‘Things are not what
they seem’, and lonz long ago before Science revealed things as such,
the Rishis of yore sounded usa warning that the universe is not
what it appears zo be.  Our consciousness is refracted and our
minds undersiand chings only ia division and not integrally. If a
rod be immersed in a liquid the eye says that the rod is broken at
the point where the rod enters the liquid Scientific reason plod-
dingly explains later that the eye has spoken a lie and therod is not
broken but the phenomenon known as refraction of light has made
the rod appear so. Just in a similar manner the other senses also
err in cognising the things of the universe. To give one more example,
suppose our body says that ‘ice is cold’. VVe know we have to
modify the statement, that ice is cold relative to the temperature of
our body. lce may be hot with raspect to some other thing whose
temperature is say-50"C. Similar examples can be adduced to
show that all our five senses err in different circumstances and why
not we conceive thart all the five senses together err conspiringly so
to say to produce the manifestation of the universe as we seeit!
This is what 1s meant by the statement that our consciousness itself

is refracted. AT 9% fafed Tzt ¥ AT Whoever knows the
Truth laid in the Cave of a subtle space !



WHAT AM 1?

Life isa riddle to be solved; the universe is a riddle in its
manifessation,

We are born into this universe, it must be said, without our
consultation. Nobody bargains for a life of evil and misery. Evi-
dently every one of us has been subjected to a Will Divine, let us
say; not allowed to act according to.our will. If it were otherwise
I would have chosen to be born a prince; | would have chosen to be
born into the strongest mould or body; | would have chosen to live
as long as | could. Butalas! | am not what | would have wished
to be. Some force has cruelly thrown me into this unheaithy ugly

mortal coil.

Somebody says it is the result of my Karma. A Scientist
says it is only an accidance and nobody has designed it. A Pnilose-
pher says, it does not matter and | need not grieve over it; for
according to him, the ‘I’ in me is not my body but the soul and it is
the self-same soul that resides in every mortal coil. just as the
same electric current lightens a thousand bulbs, just as the same
sound is heard through a thousand Radio-sets; just in a similar
manner the same soul pervades the universe and adopts different
Upadhis for a manifold expression. ‘¥ & yadaer+ai LRI
says ths Upanishat.

| pervade the Universe manifested and extend beyond;
| am the supreme Light.

Another Philosopher says that | am an individual unit also
in fact and that | have got to evolve by acquiring more knowledge.
He assures me however that | am bound to evolve in course of time
by the very driving force in me motivating me to acquire more Light,
sy fafgs @O 4RE wfEE, AEdeREesd eweeed Woad A
scientific Pniloscpher gees a step further and predicts that humaaity
as a whole has been evolving; to start with matter and spirit are not
different; matter is involved spirit and spirit evolved matzer; all is
one movement. The apparently inanimate dry phsical matter gets
expression in course of time and becomes physice-chemical matter;
which again in coursz of time gets vitalized. Matter is bostled energy
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in a seif-forgetful stage so to say; spirit is there in deep g eep,
Gradually it gets awakened and chemical cumbination is induced ints
the physicai matter. Thereupon life as it is manifested to us seizes
hold of «t. This fife again, is still unintelligent and grones in dark-
ness - gradually it gets mentzlized, mind appears to take hald of i
in fact the dormant inind expresses itself. Thus the Triple universe

f Matter, Life and Mind has comne into existence. it now remains
to evolve further.

CIRHATARAALIATHET | @@ FOAIARTAGIAGEST | R
A AR TGTATERT |

The context is descridbing the status of a Jivanmukta. He
enters and pervades the level of matter; he enters and pervadss the
level of life; he enters and pervedes the level of mind. The
Upanishat does not stop there. it holds out still two more stages
of evolution.

Ua [ARASTTIREgTE EEHY | CARMEHANEEETHERA | 396
T A FAEAIAIRE | UARA r"-ﬁ’E;f | EsT FIeT Few |
aamawz AFY FEAAGISETR T?‘FS’H?UE'

The Mind has got still to evolve into a supramental stage
wherein divided consiousness merges into integral vision. Reason
ison the mentai level. We on the mental ievel have only an
occassional glimmer of the so—called intuition, a vanishing glimpse
of its play. Intuition is a ray of the supramental intelligence sat-
chit Truth-consiousness. We work at a problem say a geometrical
rider. The answer does not strike us immediately. An effort is
required on our part. We have to try to ascend ; and suddenly the
flash comes from where, we know not and the answer reveals itself
to us. That is intuition and it is a ray from the Supermind, a
descent of the Divine so to say. Tapas is no more than a prayerful
effort to ascend and when there is an ascent on our side the
Divine will respond and descend on us. Man is still on this
mental plane, the plane of reason. He has to observe, study
and reason out. A laborious proof had to be constructed to
prove the simple elegant theorem of Pythagoras that the square
on the hypotenuse of a right-agled triangle is equal to the sum of
the squares on the other two sides. We feel that the proof ought
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to be more direct but we cannot help it. Perhaps there is one
more elegant proof, and that will be known as we develop in intui-
tion. Man should evolve to a height where from he can command
and integral vision of the theorem and proof all at once without
enlisting the services of the lower Reason. That is the level of the
Vijnzna, the level of the Supermind.

Then finaily comes the ievel of the Ananda the pure Blissful
existence, which is at once Truth, Ceonsciousness and Bliss Sat-Chit-
Anands, Having ascended to that level the [ivanmukea, is no more
bound by space and time, grows into omniscience and omnipresence.,
sings the seng as it were “!am the son of Truth; | am the nodus
of Immortality ; | am at once the eater and the eaten; | pervade the
universe and extend beyond; |am the Light.” That is the stage
where the individuality of the soul disappears and it sings to itself
sEaf@ FAEI@ | am the Brahman; | am all and all is me.”

MY HOMAGE TO THE D:VINE

The very fact that | am born into a mortal coil and made to
suffer the slings and arrows of the outrageous Fate, informs me that
| have fallen short of Divinity, committed something wrong, and am
made to suffer the consequences. Scientists tell me it is mere acci-
dence and nothing is responsible for what | am but a biological here-
dity and an imperceptible environmental influence, | fail to under-
stand how and why | have to suffer on some other account as that
over which | have no jurisdiction or power. Certainly | am not
responsible for my parentage, much less my environment. The very
brother of my blood has also had the self-same heredity and also the
same environment. Why is it, from the very birth, he has been en-
joying a better health and is made up of a stronger mettle ? It is
impossible to conceive how the arbitrary environmenral differences
could wield the very fate of a man for all his life. Evidently there
must be something else that is responsible for what | am. | rest
assured that it was my own Karma, my own making in some previous
birth of mine. My Shastra tells me that the very momentum of my
past Karma, which is iike that of an arrow shot, carries me ferward
through all thick and thin, ups and downs, gocd and bad. It was

in my hands to do a gocd deed, te choose a righteous path just as it

(2)
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was in my hands to shoot an arrow with any speed and any incling.
tion to the horizen. Alas! | choss 1o sheot the projectile perhaps
in a wrong direction. It is nomere in my hands to order it back.
it must run its momentum; ond so | am what | am,

Shastra tells me that the Divine plays no more part than
that of a Parjanya, a cloud. The cloud, oni; heips the seed to sprous
up and unfold its porentiaiities. The right s:ed gives birth to the
right plant not on account of the cloud raining but cnlv o1 its own
acceunt, on its own substance. My previcus work was a particular
sead and it must unfold itszlf some time or other; the Divins Agency
is to help it unfold, not intent on changing its substance. Hence,
C God! | shail not blame thee for my mishaps! just as { see every
thing in this world follow a law and order so also the recribution
that is meted out toc me must also have some basic faw. When
| see around me that the operations of even the brute, inert, and
darkened material force, are compelied to result in a world of law
and order, 2 right relaticn and not of a hurtling chance and chaos,
why not evan the forces that appear to wield, control, and compel
me to suffer, are based on a law and method, on a principle and
procedure?

However, 1 feel i am free to do good deeds afresh even as
i am free to shoot more and more arrows; but thsse cannot cancel
the previous actions generaily. Perhaps an arrow can be shot to
change the course of a previous arrow shot and similarly perhaps
| can now do a good turn which can change 2 little the result of
my previous Karmas but the change would only be tc soma extent.
In fact, the result shall be the resultant of the two forces,

Thus 1| find myself amidst a host of compeliing forces
operating on me. Let them have their course !

97, 9eqq, 79, 99 S, GHEA TG, |

| gain nothing by weeping over the spilt milk, Let me not
commit the same mistakes over.

Ty AR, Tg SRS, g gsfa, g afpaify, agad @
TEAgAE PNt AN 71 XG waeg WA HAUGHI
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Let me think sweet and act sweet; let me offer my sweet
prayers to the Gods above; let me serve the humanity ac large. Oh
Gods! protect me as such; Oh fathers! direct me towards lllumination.

gza77 | A% Sagad Siranty, 999 wen araa, By gaeg
w3eg AL 1

Oh! Lord of words! Obh creator of the worlds! Enlighten
this humble soul; direct him and help him evolve towards Beauty
and Truth. May the Divine forces guide him in the path !

PRAYER

“More things are wrought by prayer than the world dreams
of”” says an English poet verily with a prophetic illumination. The
prayer saves him who prays from all that is evil.

This is the significance of the name of Gayatri which has
been acclaimed to be the greatest of the Vedic hymns; and what
does the hymn say?

ot qeafigawd Wt Yaer dyafy . R @ 9 SRR |

“May we meditate on the great effulgence of the Sun (Creator)
who inspires the right thoughts in our hearts.”> Prayer is a spiritual
force which invokes the Divine. It is the bucton that has to be
pressed to open ourselves to the flow of the Spiritual current. A
prayerful man works sweetness into every one of his actions; he shall
not go wrong. There is a silent spiritual influence which he sheds
on all around him. Let him talk whatever, the Divine walks into
his talk, illuminates and charges it with a mystic power.

< qifpATIET ATEAl ¥ SAEIETT @7 GRS SRt i
wxdifalas &7 39 frgTg’ 93f=1  says the great poet Bhavabhuti.

Those who have opened themselves to and filled themselves
with the Light of the Infinite have a force in their words, which
need not be doubted; the spiritual weal is there in their words and
energises them; and those words shail not go in vain. The word
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F{TTA is at once 2 synoaym of the Sun and the Creater. Since che
Sur functions as a shysical Crezior, it must be said, he is the phys.
<zl symbol of the spiricual Creator. The physicai light of the Sun
suggests that the Creator of the worlds is the Supreme Light. The
heat and energy of the physical Sun is the symbsi of the power of
the Omnipotent. 74 @ 1 A0F: 74T ““T'r2 Sun is verily the sou;
of all that is dynzmic cr static,” says the Veda, 541 § FZaimT—
The Sun is there energising my eye; ?gi?- =

the heart; 39 Wi¥—and the heart is in Me. ¥THET=, WiF aTW-
| am rooted in Immortality and Immortality is in Erahman.

Thus we see the Sun is as though, the physical eye of the
Divine. a=i\: 2aied SIETIA. 3% £3WE 1 The Sun invcked will tell
us all this story and as such inspires the right thoughts in our
hearts.

LIFE AND IMMORTALITY

T g /YT HAG ATTHIGE: |

The mind it is that is verily the root of bondage or Release.
Bondage is subjection to a cycle of births and deaths; Release is
freedom of the sou!l from such a bondage. The Hindu mind has
been trained from times immemorial to look upcon tnis bondage or
Samsara as z curse, and prays ardentiy for redemption ouc of the
calamity. This attizude is being criticised by the average materialist
critic as 2 sort of ailment called other-worldliness. No doubr, a
wrong stress laid on this evanascence of human glory has crippled
the Hindu in his wordly life, and has disabled him for all creative
pursuits. For a fong time the Hindu has not taken any interest in
Science or Technology; Industry or Commarce, Economics or Politics
and so he has had to pay heavily for it. The Westerner laughed in
his sleeves at the Hindu philosopher who deemed this life as an evil
and tried to get rid of it. The latter in his turn, looked upon the
Western materialist as one no better than an automaton, who had
no correct perspective of life. The crux of the matter is that both
are partly right and partly wrong. The Hindu has wrongly con-
demned all worldly activities which attitude has killed in him all
_vigour and vitaiity requisite for a material advance, based upon
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development of Science, Technmology and similar factors. The
Westerner on the other hand, has wrongly stressed on this side and
has ignored the meaning and values of life which attitude has been
responsible for all the homicidal activities, of war and destruction.
A correct perspective of life and its meaning and a conduct based
upon such a philosophy of life, must be quite consistent with a
vigorous pursuit of life from its material point of view. To have
the foot firm on the ground and have the head high in the Heavens
is the correct conduct laid down by the Yeda. The two syncnyms
of the Veda namely Sri and Amrita verily signify the material glory
and the spiritual Immortality.

UNITY IN DIVERSITY

If all humanity be collectively called Man, it must be said thag
Man is acting now as a split personality. Man warring against man
is no better than the disease of a double perscnality in a single man.
FFTEGTAT AET says the Veda ‘The Divine and Titanic forces
were arranged one against the other.” Even as in the same person
there reside both the Divine and Asuric forces, even as amongst men
there are the Divine and the Asuric persons just in 2 similar way
there are the Divine and the Asuric forces at work in the cosmic
field warring one with the other. The One grew many and that
was creation. NNGRICHWIT NM: EoHAd ‘Let me be many and les
me beget progeny’, so thought Brahman and so the primaeval unity
got diversified. He who sees unity in the apparent diversity of mani-
festation sees correctly FAATEITETN AIAIN TAM says the Gita.
ey T s, FAEaE Agd faey, ae feeRaEta g,

The same supreme consciousness impregnates the universe,
establishes infinite centres and appears as though divided infinite
fold. Only pandits know the root of it.

PEACE

wd @T: says the Veda. ‘Peace is penance’ To lull the
mind into tranquility and quiescence is no easy task, ‘The mind
is itself and in itself can make a Heaven of Hell anda Hell of
Heaven’ says Miiton. The mind possesses the body as it were and
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rides rcughshod over H., A mind uncontrolied is a davils
workshop.

The soul cravas for rest and peace. Al cur coeupations
and pre-occupations we design wittingly or unwittingly are onjy for
peace of mind, We learn and earn 2ii for a vague happincss. Most
of us feeithat all heppiness is treasured in wealth; so we toii and
moil all the vears of life for such a wealth. The mind is 2 vessel
without a bottom ; it cannot be filied in all the eternity of time,
it knows anything but contentment. The beggar craves for a
hundred coins, which is his target, The man who has 2
hundred craves for a thousand, for that is his life’s ambition. The
one who is already in possession of a thousand, fixes his target at
a hundred thousand and that man who has been already in posses-
sion of that aims at becomming 2 Zamindar; the Zamindar, in his
turn craves to become the King of aland; the King dzems 1t his
life’s purpose to become 2n Emperor. But alas! the Emperor is not
in a position to enjoy what he has; he has no appetite for evena
morsel of food ; he prays for a status which knows not disease, old
age or death.  {n other words he wants to become the immortal
indra of the Heaven. indre, it is said is only an officer who must
obey the command of Vishnu, the Almighty. So even he, Is not
coniented for he has to obey and not rule, ‘Whoisit thatis
contented in this universe? Conteniment is peace and peace is
Heaven !

INFINITY

The idea of Infinity is a nightmare to the Mathematician,
Man is a humble finite being. His horizon of coniprehension
is a circle of finite radius. Much more lies beyond this
horizon. What is beyond his ccmprehension, he fails to congnize
and rests contented naming it infinite. The very word 'Infinite’
expresses a confession of his inability to comprehend. Infinity
peeps into Mathematics very often. The Mathematician tries to
deal witn it; but in all his commerce with it, he is essentially limited
to finitude. His metric has no meaning in the infinities even as the
significance of his positive and negative signs has no more any vali-
dity there. For example consider the sums of the series



[+24+34+4+......... = §, (say)
T3454 = §, (say)
24446+, =S, (say)

A Mathematician rests contented to say that all the three sums tend
to infinity. However, he does not arrogate to himself the power
to measure the infinitude. The moment he tries to compare the
three infinities he arrives at absurdities which inform him that his
metric has no significance In the infinities. Thus, for example,
though S, is the sum of §, and S; when we say that all the three
sums tend to infinity we are driven to the conclusion that a part is
equal to the whole in the infinities.

AT R, qURGUGTST QU QUATER QU

That is Full, this is Full, if either the Full is subtracted or
added to the Full, still it remains Full.

§, tends to infinity; so do S, and §,. In other words each of
the three is Full by itself. If either S, is subtracted from S, there
remains S, which is Full or again if S, be added to §, we get S, which
is Full. Hence the idea of part and whole does not hold good in
the infinities much less the idea of ‘greater and smaller’. In fact,
comparing S, and S, term by term each term of S, being less than the
corresponding term of S;, we expect that even in the limit S, shall
be smaller than S,. But behold, ignoring the first term of §,, every
term of S, is greater than the corresponding term of §, so that §,
will have now to be greater than §; according to the same logic.
Thus S, will have to be at once greater and less than S, which has

no meaning for us.

Again every term of S, being double that of S, S, will have
to be double S,; that is a part of S, has not only the claim to equal
S, but has the audacity to be double of it. aq ST ¥ HAgE
says the Veda. He is at once the greatest and the smallest and He
is at once the older and the younger. Here is my homage to Him.

BEING IN THE INFINITIES

in analytical gecmetry, we get the idea that 2 circle which
appears to be very humble and circumscribed in the finitude, yet passes
through what are called the circular points at infinity. These points
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have only an imaginary existence in the lafinicies. Analvsis has
revea.ed 1o the Mathematician that evacy circle prsses Lhrough tham,
A point is aiso a cirele enly wich 2 zeroradius, it alse shares the
property mentioned above  Thus we are led o concluds 1hat aven

a point which has no more existenca than idesl, is seen to have i

being cven in the Infinities. YWhnt does this mean? WR{HAE 4R

-t

HEWA Even the smaller than the smaliest namezly 3 8ot has yet its
being greater than the greatest. nfinituda is wrougnc into the
apparent spatial infinitesimality as it were. Hence we see, things
are not what they seem in the ulcimate analysis. ™Man's logic s
essentialiy circumscribed in the finituds. It has no validity eichar
in the [nfinizesimal domain or the infinite.

ZERG

Zero stands for nothing in the language of Mathematics.
Yet it is not without a pnilcsopuical significance. it is che twin
sister of infinity, s to spuek. It corresponds to the precosmic
existence of the Universe as it ware, ‘what was there befere
creation?  This question has engaged the attention of many a
philoscpher. Zvidently the Uuiverse could not have been born out
of ”xothm'f. but if vhere were somathing, what was it and how was
it? it was something like Zero says the Upanishat gy zzay
AR nﬁ'fa HZAFT | Even as all numbers arise out of Zero,
just in a similar way all manifestations arise out of nothing—like
undifferentiated potentiaiity so to speak. In one way wa can read
omnipotence into Zero  Consider the equahey 5x3.215; 15
contains 3 and 5 as factars., Consider again the equations 10x0=0,
100000x0==0. According to the same lozic, 10 and 100000 are
both factors of Zero. In fact, every nameable number is a factor
of Zero. In other words Zero contains evary namber as a factor.
Is not Zero therefore omnipeotent? its nothingness is just but
apparent. The logicians speak of HF=ATAT ‘Absolute nothing.’
Even this absolute nothing implies the idea of the existence of
something; for the word nothing first implies a thing and later its
negation ; hence the idea of athing preceeds the idea of nothing-
ness. In that way also nothingness is a prelude to the birth of
something. &R 71 AT, AT says the Veda. It was neither
a thing nor nothing before creation. Zero signifies such an existence
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even as infinity signifies the manifested Brahman. 'While the real
numbers extending to infinity born out of Zero symbolise the
manifested Brahman, the imaginary numbers symbolise the unmani-
fested Brahman. Thusthe word S%T or number 7% TI IR
&1 which means ‘that which verily makes it known’, rightly
symbolises the Brahman.

SERVICE

There is nothing like service to sanctify the conduct of a man.
g'ﬁﬁﬂ AT ‘Let me serve the humanity at large’, prays the
Rishi with the Vedic voice. To serve is to enjoy: to sacrifice is to
possess; such shall be the spirit of a devotee, What justification is
there for the life of a mango tree if not to serve; what purpose
‘does a cloud serve if not to serve; why do rivers fiow were it not to
serve; with what purpose does a cow milk unless to serve. All the
elements and creation proclaim with a single voice that their mission
is but to serve. Why is man selfish to such an ugly dagree? With
what propriety can he claim superiority to God's creation. Man
kills a Man! Nation destroys a nation! What a brute force! Oh
God ! make me feel the pangs of the poor! Mak: me fee! the thirst
of a tree! Enlighten me to say HTH AT, AUFNGET 7| g
aifiragg @i kg 9879 | Oh Vanaspathi! (Tree!) May the fire
be far away from you! May the axe be away from you! Let the
clouds shower on you without winds! May good be unto you !

- Oh men! permit not the brute in you overtake your
‘humanity. Be able to say @IFEATED: RAA! 9973 | Lec all be happy
Live and let live. Everybody is given to live on this Mother earth.
What right have you to deprive another of his food or of his life ?

Atom Bomb ! what a ghastly brutality! To what a subhuman
level, nay to what a subbrutal leve!l man is capable to sink ?

A serpent in all its life perhaps kills but a single man. A tiger
during all its life-time perhaps kills buta few men or animals.
A single man is now up to kill a nation whole-sale and what is
more, he gloats over his capacity with a shameless sense of pride.
What a collossal murder was it at Hiroshima! Alas! this has the
sanction and approval of the so-called brutal naticnalism. Men

(3)
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have no tears in their eyes. How is it that they have lost all the
sense of feeling in the name of nationalism? To murder a man Is
brutal; to murder a family is sub-brutal; and what is it to murder
a city or a country wholesale. Tell me not that men are civilised,
It is all humbug and a bloody lie. Say, that men are brutalized.
Woe unto the leader of the nation who refuses to see eye-to-eye
with the other nations. False sense of patriotism, false sense of
nationalism, both are reigning supreme. The puranas tell us that
the ocean was churned and the great poison Kalakuta was first born.
There was a Siva to gulp it. Again was it churned and it gave birch
to Nectar and Goddess Lakshmi. Scence is the ocean that men have
been seeking to churn, The first Kalakuta has been born and it is
the Atom bomb, There mustbe some Siva to Swallew it. Man!
say not that the puranas are cock and bull stories. They are
sounding you 2 warning. Allow nct the atom bomb to put an end
to all humanity. You have to pursue your churning the science,
Nectar and Lakshmi are still to be born. Lakshmi stands for all
worldly wealth ; nectar stands for the Gedly immortality. Man has
to acuqire both and that is the goal of all evolution. AW g+
e EICTaRE g FeFamadr i ® fugmmEE T oy
rightly says a great poet. Ged is an ccean. He has many good
things to give us. Besides many others, He holds out the two
greatest boons #l and ¥HY wealth and immortality. Man! raise
thyself so as to deserve the boon.

THE DIVINE DYNAMIS AND STATUS

Oh! God! When | try to visualize Your greatness, invari-
ably the picture of the infinite cosmic dynamis of the galactic
systems dawns upon my mind. The hundreds of millions of
stars, each a sun of mighty energy, making up one island universe,
the so-called galactic system and again the hundreds of millions of the
island universes making up the cosmos all dashing away at speeds
amounting to thousands of miles per second—all this picture flashes
inmy mind. You are the lswara and this is all your Aiswaryam!
You are the Lord and this is all your Estate. What am | an insigni-
ficant point in the infinitude of space! | shiver to see a house on
fire. What a fire you have packed into the bosems of the billions
of suns! What for, and what do you mean by this play ? Behind
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this immense dynamis, you have your Lordly Statis! Within this
body of Dynamis you have your soul of the status; the soul that
pervades the entire Universe, and establishes centres infiniefold.
| too am a humble centre. | am the centre and you are the circum-
ference of infinite radius. [ am but a drop and you are the mighty
ocean. Like a drop on the ocean, | live my life, till ths strecching
arms of the Sun, like those of Death evaporate me into the skies.
Then | hover and hover till at last a cool breeze, like the Pranavayu,
breathes back life into me and brings me unto my former shape, 2
drop. |drop unto Mother Earth from my Father, Heaven, then
trace a windidg locus and at last seek my former abode the ocean.
Each man pursues the same path like each drop of the ocean.

3% qEEfdt | agag, A gy

PEACE

There is nothing like peace in this world of turmoil. In the
midst of diseases and calamities the soul craves for peace. Peace is
the status of the soul; it is the original blissful ex:stence of the
soul. Like the smoke that covers the fire that Samsara with
its manifold miseries envelopes the soul and eclipses its lustre.
iyt aear @A e @ F [ g AG; AT A= qEEAT
oG a AR g wadg; @ T, @A There is fire in the
som of the Earth, T4 gfyregtaaa’ atadEm aigeli | The earth is
pregnant with fire; The atmosphere is pregnant with the winds.
e skies are pregnant with the Sun. In spite of the fire that is
ing within the bosom Mother Earth is all peace. in spice of the
srrible velocity with which she spins around herself and round the
sun, she presents us a calm peaceful smiling face smiling with the
green plants and the lovely crops. May she grant peace unto me
and drive away panic from my bosom.

In spite of the fact that the atmosphere is pregnant with the
‘wind, which is capable of terrible commotion, it presents us calm
and peace. The wind blows sweet upan us. May that Antarisksham
(atmosphere) remove the pangs of my bosom !

Again, in spite of the fact that the celestial heavens lodge in
their bosom the mighty dynamism of the Sun, the Sun on whose sur-
face atoms break and cataclysms are wrodght every second, they still
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present us 2 levely appesrence end bring us peaceful dawns. May
such heavens grant peace unto my longing sout!

What zm | about? Vvhat 1s it that | can achieve in this
world 7 in the eternny of time and in the vastness of space where
am 1?7 Ch Ged! | realize that i am humbier than the humblest. Yet
there is scmehow, 2 luiking consciousness in me that perhaps !ama
spark of thy fire and assuch am alsc omnipotent Though it be an ulti-
mate reality, fcr 2!l pracuical behaviour, |feel i am miserably limi-
ted, in ali aspects. | have learnt something that people call learning;
but | feel | have learnt that | need not have taken the trouble of
learning, and ! have not learnt what | shouid have learnt My
pursuits have all been a big digression from the righteous path of
devotion. All my life’s pregramme has been to earn money with
which to keep the body and soul together But alas! | have laid
zoo much scress on this side of my activity. A false idea of Social
Status has overtaken me and hss motivated me to do what | have
been doing. At this distance of time | feel it is all meaningless and
in vain. The little disciptine that | have had as a sense of duty
enables me to claim your pardon. | have always tried to learn a lot
of what people call knowledge, but | feel in my heart that it is all
a learning which dees not help me understand even an jota of your
Divine mystery.

Scientists have becen voraciously pursuing a study of the
manifested nature. They are indeed learning to disclose some of
her secrets. Even that learning is a kind of prayer for ¥ AT:
says the Veda. Tc understand nature is to understand you To
dig the Earth is to find water; to dive into the deptis of Nature
is to reach the Divine. The scientists may not have that purpose
in their mind; but chey are bound to reach the waters of the
Divine,

ST A7 5 T AT I

Everything is an expression of those Divine waters; they
are the waters that pour upon the mortal mind from the Nodus of
immortality.

We shall not decry the pursuits of the Scientists; they must
“nceed and ultimately knock at the gates of the Divine. In fact
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Mathematicians have already done; only they must recognise
the Divine. Even the physicist have hit the surface; the
electrons and protens, which they thought were substantial
alas have disappeared into waves of energy. There is nothing
physical in reality but only waves and waves every where, Man and
beast are alike bundles of billions and billions of waves. Indeed they
are the waves of the Divine waters of energy 7TF EEER
says the Veda, God has created only water at first. What does
it mean. Trey are not the physical waters; they form the waters
of the Divine abcut which the vedas sing JITTIAH 77 whoever
knows the status of the waters ¥ ITaT'q WAT veridy he acquires his
statys. @S @4 TEPAT ¥% 997 U Whoever learns that this
boat of the universe is poised on the waters of the Divine, has
verily the Divine Status, The waves of Physics, the waves into
which all matter and energy have bzen ultimately resolved, they are
the waves on the surface of the waters of the Divine.

PRAYER

There is nothing like prayer for man. Any man cannot do
better than pray. ‘More things are wrought by prayer than the
world dreams cf' says a poet. Ali great prophets and seers were
essentially devotees of the Divine. They sang the praise of the
Almighty. All the Elements of Nature are singing the praise of the
Lord. The celestial globes and the spangled heavens are all singing
the scng of the Divine as they spin round and round Their song
is rightly called the music of the spheres. Their song is no other
than the WA of the Brahman. The lily on the lake and the ripples
on the waters they are ail muttering the same prayer. For whose
enjoyment does a flower blossom in the deptns of the forest, ltis
the homage that the creeper offers to its creator. Right from the
far-off galactic systems down to the Electrons chat spin about their
nucleus, they sing the song celestial.

When the whole universe is filled with the music divine, why
is it man ! that you do not add your voice to the chorus. Evidently
you are sophisticated. Your intelligence is your foliy.  Your
knowledge is your obsession. Sublimate them and let them not
be refracted. What is it that you can do better than to surrender
your ego before the sublime Divine! The very fact that you are
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born inte a mortal coil, of which you are no master, must inform
you that there Is a Higher Powar which commands you. Obey and
szve thy soul. Do not discbey and parish. When the head aches you
must bow your head and suffer. You cannot at once remedy it nor
your doctors with all their professed kncwiedge.  What a helpless
sicuation ! Yet you arrogate to yourself ali powers.  What a2 self-

deception! Don’t you realize that we are all poor mortals, given
to live-how long we do not know?! Can you know from 'what
infinity you have been bora and (ato what infinity you sink zgain ?

Knowing all this dc you still pride over your greatness, If
se, you must be schocled and taught to know your place,

FREl aegd Brai. .. AT

Oh God! | utter my prayer to every Divine manifestation
All my talk, | shall make sweet to the Gods. May the Heaven and
the Earth bestow happiness on me. May all this universe make
me happy. May the Moon and the sun grant me haopiness (May
the Moon grant me mental happiness and the Sun bodily hapiness)
May the Brahman and the creaticn bless me with happiness! Om
peace ! peace! peace!

THE COSMIC PICTURE

VWhat a tremendous comos into which | have scumbled ! [nfi-
nite vistas of time, vast meaningless expanse of space, billions and
biliions of glaring suns, and a tiny speak of the Earth on whose
surface, | am an insignificant dot; the tiny speak of the Earth
with all its twenty five thousand miles circumference spinning round
the sun at a2 distance of 93000000 miles; the Sun, an immense
blazing ball of 864000 miles diameter controlling the planet pluto
even, from a distance of 3753500000 miles ; our galactic system with
its hundred thousand million Suns, some of which are even millions
of times bigger than our Suns, and {00 thousand million galactic
systems making up the cosmos!

The gignatic galactic systems dashing off at tremendous
velocities, what a wonderful dynamis! What a collossal terrific
energy !
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Oh! Lord of the Universe! Reai'y | sweon ts understand
the immensities of Your estate! Whatam | even to pay my
homage to you ; and what are my words tc descrise your greatness,
However, let this bz my prayer to yo

May this salutation be to you the Lord of the universe and the
God of Gods'!

MAN'S ACHIEVEMENT

Ever since the first man came into the picture of the universe
billions and billions of m<n must have lived their lives and died.
Every one of them has been buried in the bosom of time. Taking
a retrospective view of man’s achievement all these years, itis
possible to hold either of three points of view. It may be that in
the eternity of time man’s life is no superior to that of afly that
is born soon after a rain and expands its short life in an hour or
twe in the neighbourhood of a light qrarfaw: FI7 33 The race
of humanity is like the battalions of such flies; only the difference
seems to be in matter of longer life and for a longer time. If that
be so, man’s pride is all a shadow,

There is the second point of view which postulates individual
evolution and salvation.  Just as amongst a band of players, one
is-said to win, similarly out of all men, some ate born with the sc-
cailed spiritual inspiration, with whose momentum they live their
lives towards a consummation which pecple call salvation. All
thersages and seers are considered to belong to this class. This view
has.been held by all religions till very recently.

In the wake of the recent theories of evolution, and advances
made by Science Sri Aurovindo has delivered us a message that
evolution must be collective and that humanity as a whole has been
progressing. According to him, the present obsure physical menta-
lity of man has got to be raised towards a plenary supramental
itlumination. No doubt ever and a non were born sages and seers in
all times and climes but they were very few and far between. There
must come a day when such supermen will not be a rare occurence
but should form a race. Otherwise there is no meaning in the
process of evolution.
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NATIURES' ALGEBRA

Matore has her own Algebrz and symbols. To undersiang her
secrets is to solve her symbolism  The daca 2re there and the
problem has been set for man to soive. She has provided man with
the cluas as well.  Dayand night, Light and darkness, Life and
Death, #ea! and unreal, conscicusness and siczp are amongst the
many, palrs of opposites which are symbols of Natures’ Algebra,
This terrestirial fight shail remind us of the L:ght celestial besides
which it fades into darkness. This terrestrial life shali remind us
of the Life celestial besides which this is no more than death.
This terrestrial consciousness should remind us of a Higher fimitless
consciousness besides which it is no bacter than sleep.

The rmountains and the oceans, the rivers and the iakes,
and other terrestriat objects of Nature have got their own story to
teli. The wind and the Fire, tihe clouds and the lightning are
symbeis of the same algebra. Above all, the Sun and the Mo>on,
the planets and the comets, the stars and the galaxies stand out as
symbols of the Heavens. Each symbol has its own meaning and
purpose. The totality of cosmic manifestation may bz said tobe a
function of many variables, of unkowns God is as though a great
mathematician who has posed a great problem of algebra. Nature
is as though playing hide and scek. Step by step man has been
advancing and solving the problem Time must come when man not
only understands the exteternalitics of nature but even probes
into the constitution of the soul in a scientific way lust as it has
been easy to fly into the heights of the outer atmosphore and
difficult to dive into the depths of the ocean just in a similar way
it has been easy to understand the constitution of the external
manifestations of Nature but difficult to plunge into the abysmal
depths of the soul.



THE PHILOSOPHY OF HUMAN LIFE AND
THE CONCEPT OF A UNIVERSAL RELIGION

Man is man In whatever ciime he may be, and humanity is but
one race. Man has been evelving from stage to stage and has got to
evolve further. This has been envisaged by the Upanishadic seers
and interpreted by Sri Aurovinds. Le: America adsance in Sclence
and let Russia develop technrcicgy; we stili say that Man is dsing
all this.

Humanity must be knit closer and be integrated into one
spiritual race Intent upon unfolding its Divine potentialities and
Man has to rise to the highest aititude of his being and a Super-
human race has to be born out of him.

For this Divine purpsse, (i say it is Divine because the
programme has already been chalked out by the Divine as it were
and Man did not know he was capable of all his achievements).
Man has to outgrow his narrow national cutlook. it is aiso
.meccessary to evolve a Universal Religion based upon such 2 philosc-
phy of human hfe, Al religions just but say that there is a Supreme
Pivine Consclousness which has been guiding the universe in all its
evolution. Thus far we shail al! accept and even the most rational
wlentist will have no cbjection to accept this. Mere recognition of -
¢this is not enough. Man has to become prayerful in his attitude to
this Divine That purges him of all his hatred towards others,
Not only that. It will be the first step towards an internal evolu-
tion in man that has yet to take place.

Man has been advancing outwardly with far greater a rate
than he has been inwardly. That is why nations are not able to
shed their military outlook though they have achieved wonderful
things in che field of Science and Technology. Hence time isripe
for Man to address himself as to how he could develop his inner



personeiity  in other words, a Sciantife rehgiour qutisck cf lite
vhogh o will e wnriversal will have tc be developed, bassd upsn a
correct pecspective of the ozl of hum evolution. The goai may
ner ke defined ia clear torms as yst. The Hinde may say that
Moicsha or Brahma Yiaya 1ie. raizzse from tha bondage of the body

or knowiedge of the 8rakman; is the goal of human life. Somebody
eise mauy say that a knowledge of the mystery cf itfe may be the
goul; by this he may mear that Min must b2 able to give birth to
iife (in a Scientific sznse), and conguer death. In other words chere
shall be nothing that Man will not bz able to do.

VYedic Seers daciared at the top of their voice that ail 2volu-
tion of Man must bz internal. Prayer and pcnance are their watch-
words. More things are wrought by prayer than the world dreams
of and there is nothing that penance cannot achieve. This principie
fas to be recognized by Man now more than before. Human out-
{ook has to be sublimated and spiritual values of life have to be re-
cognized. Humanity asa whole has got to divinize itsel! stead-
fastly sinking all differences national or otherwise. Morai or say
spiritual avolution must take place side by side for otherwise there
isan impending danger to humanity. The soner this universality
of outlook is recognized and developed, the better it is for Man to
survive and flourish.






